Talmud Live

Eighteen Classic Talmudic Stories Every Jew

Should Study
Edited by Rabbi Mishael Zion, Community Scholar and
Rabbi

/

w THE BRONFMAN

YOUTH FELLOWSHIPS




Talmud Live:
Eighteen Classic Talmudic Stories every Jew should Study

Source sheets compiled, translated and edited by
Rabbi Mishael Zion, Community Scholar and Rabbi
And over the years of faculty at the Bronfman Fellowships
Summer 2016

Talmud Live Rabbi Mishael Zion |The Bronfman Fellowship



Table of Contents

INErOAUCHION ... sesseseaens

Syllabus: Eighteen Stories in Four Sections

Talmudic Stories Compilations
Section I: “Companionship or Death”: Stories of Relationships in the Talmud

1. The Tragic Tale of the Best Hevruta Ever: The Gladiator and the Beard-less Rabbi

(=T Y

Rabbi Yochanan and Resh Lakish | Talmud Bavli Bava Metzia 84b 9

2. Rabbis, Wives and the Other Woman: An Unforgiving Tale for Yom Kippur

Rabbi Rehumei | Talmud Bavli Ketubot 62b 14
3. Ilfa Gets a Job: Hunger and the Search for Authenticity

Ilfa and Rabbi Yochanan | Talmud Bavli Taanit 21b 20

Section II: Authority, Politics and Pluralism: Behind the Scenes of the Rabbinic Intellectual
ReVOIULION........eeeereere e 22

4. From Jerusalem To Yavneh: The Founding Myth of Talmudic Judaism

Rabbi Yohanan b. Zakkai leaves Jerusalem | BT Gittin 55b-56b 24
5. How Hillel Became President: Who is an Authority in the Jewish World?

The Forgotten Halakha in Three Acts | Tosefta Pesahim 4:13-14, Talmud Bavli Pesahim 66a, Yerushalmi Pesahim .....29

6. “It's Not Heaven”: Power to Interpret, Power to Shame

The Oven of Akhnai | TB Baba Metzia 59a-59b 33
7. Epilogue to the Oven of Akhnai

The Passing of Rabbi Eliezer | TB Sanhedrin 68 37
8. Moshe in Rabbi Akiva’s Beit Midrash
Talmud Bavli Menakhot 29D .....cuseeseesesssssnnns 39

9. Jewish Law and the Politics of Disagreement: Hillel and Shammai Revisited

Assorted Discussion of Hillel and Shammai 40

10. Yalta Breaks Some Barrels: The Talmud’s Most Learned Woman Teaches a Lesson

Talmud Bavli Berakhot 51b ...ccvriensisncsissesns 44

Section III: Rome and Jerusalem: A Minority Culture Defines Its Space 46

11. Heresy or Not to Be: Eating the Fruit and Tossing the Peel
Elisa Ben Avuyah | Talmud Bavli Hagiga 15a 47

12. Rabban Gamliel Takes a Piss: Negotiating Public Space in a Multi-Cultural Society

Mishna Avodah Zarah 3:4.....rnenssnsns 49

13. The Ivory Tower, Plato’s Cave and the First Story of Tikkun Olam

R. Shimon bar Yochai in the Cave | Talmud Bavli Shabbat 33b 50

14. The Tales of Destruction: Kamtza & Bar Kamtza

Talmud Bavli Gittin 55 ..eceerveesessessessessssssnns 59

Talmud Live Rabbi Mishael Zion |The Bronfman Fellowship



Section 1V: Ids and Egos, Husbands and Wives

15. Desire and Authenticity: The Tzitzit and the Harlot

Talmud Bavli Gittin 55D...cvrvcerererserserennenns

16. Freedom, Intimacy and the Marital Bed: Heruta Seduces Her Husband
Talmud Bavli Gittin 55D .uuieniniieniesseninnns

17. “Spitin My Eye”: the Wife, the Husband, and the Sermon Marriage Counseling

Talmud Bavli Gittin 55D....ccccevcerverinnerieniennns

Epilogue: Entering and Exiting

18. Nehunia Ben HaKane - Entering and Exiting

Mishna Brachot 4:2.....ccvvvvneenersenienns

Postscript, by Rabbi Mishael Zion

62

64

67
69

70
71

Talmud Live Rabbi Mishael Zion |The Bronfman Fellowship



Introduction:

R. Hama said: Just as in the case of iron, when one implement sharpens another, so too
do two Torah scholars sharpen each other when they discuss questions of Halakhah
together.

R. Raba Bar Bar Hanna said: Why were the words of Torah analogized to Fire? For just
as fire cannot be made to burn with one piece of wood alone, so too the words of Torah

cannot be retained by someone who studies alone.
Talmud Bavli, Tractate Ta’anit 7a

One of the hallmarks of the Bronfman Fellowships has always been the studying in hevruta
(study partnership) of Talmudic stories. From Rabbi Shimon Ben Zakkai who stealthily
leaves Jerusalem in a coffin to Elisha ben Avuyah whose heresy has become part and parcel
of the Talmudic faith, these stories have served as fodder for many a good study session
over the years. As the Bronfman Fellowships enters its 30t year, we are excited to be share
these Talmudic stories in an accessible and engaging format, hoping to inspire new hevruta
study in the coming year.

What will you find here?

This booklet compiles eighteen stories that have been taught over the years at the
Bronfman Fellowships. Some are classics, others less well known, and the selection is far
from exhaustive, but we’ve found these stories to be especially resonant for Hevruta study.
Over the months of Fall 2016, the Bronfman Fellowships alumni community will be sharing
further resources to study some of these Talmudic stories. Beyond the detailed source
sheets herein, you'll be invited to access short introductory videos, online discussion
classes, written reflections and BYFI hevruta pairings.

Whether you’re studying the stories on your own or with a hevruta of your choosing
(family member, friend, old BYFI roommate), calling in to our live online sessions or
discussing them with friends, we hope you find these stories present a great excuse to
enter the Beit Midrash, the Jewish House of Study.

Why the Stories of the Talmud?

Stories are never "just stories". Once hatched they present a fascinating world of values,
psychologies and politics. In the Talmud we find some intense and mystifying stories.
These stories invite us into the Rabbinic mind and are a window to understanding that key
intersection of Jewish intellectual history: the Talmud. Talmudic stories range from
"historic" stories of the destruction of the temple and the struggles between the Rabbis to
"personal” stories of husbands and wives, parents and children, rabbis and students. These
stories represent the “old chestnuts” of contemporary Jewish Talmud study, including
many that have been studied in the Bronfman House of Study over the years - and some
fresh additions. Each tale invites the learners to explore a different set of psychological,
theological, existential and political questions, discussing its personal and contemporary
relevance as well as its literary and historical meaning.

Rabbi Mishael Zion, Community Scholar and Rabbi
Jerusalem, Elul 2016
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Eighteen Stories in Four Sections:

"COMPANIONSHIP, OR DEATH": STORIES OF RELATIONSHIPS IN THE TALMUD
1. The Tragic Tale of the Best Hevruta Ever: The Gladiator and the Beard-less Rabbi
Rabbi Yohanan and Resh Lakish | Talmud Bavli Bava Metzia 84b

2. Rabbis, Wives and the Other Woman: An Unforgiving Tale for Yom Kippur
Rabbi Rehumei | Talmud Bavli Ketubot 62b

3. Ilga Gets a Job: Hunger and the Search for Authenticity
IIfa and Rabbi Yohanan | Talmud Bavli Taanit 21b
AUTHORITY, POLITICS AND PLURALISM: BEHIND THE SCENES OF THE RABBINIC INTELLECTUAL

REVOLUTION
4. FROM JERUSALEM TO YAVNEH: THE FOUNDING MYTH OF TALMUDIC JUDAISM
Rabbi Yohanan b. Zakkai leaves Jerusalem | BT Gittin 55b-56b

5. How HILLEL BECAME PRESIDENT: WHO IS AN AUTHORITY IN THE JEWISH WORLD

The Forgotten Halakha in Three Acts | Tosefta Pesahim 4:13-14, Talmud Bavli Pesahim 66a, Yerushalmi Pesahim
6:1,33a

6. "IT'SNOT IN HEAVEN": POWER TO INTERPRET, POWER TO SHAME
The Oven of Akhnai | TB Baba Metzia 59a-59b

7. EPILOGUE TO THE OVEN OF AKHNAI
The Passing of Rabbi Eliezer | TB Sanhedrin 68

8. MOSHE IN RABBI AKIVA’S BEIT MIDRASH
Talmud Bavli Menakhot 29b

9. JEWISH LAW AND THE POLITICS OF DISAGREEMENT: HILLEL AND SHAMMAI REVISITED
Assorted Discussion of Hillel and Shammai

10. YALTA BREAKS SOME BARRELS: THE TALMUD’S MOST LEARNED WOMAN TEACHES A LESSON
Talmud Bavli Berakhot 51b

ROME AND JERUSALEM: A MINORITY CULTURE DEFINES ITS SPACE
11. HERESY OR NOT TO BE: EATING THE FRUIT AND TOSSING THE PEEL
Elisha Ben Avuyah | Talmud Bavli Hagiga 15a
12. RABBAN GAMLIEL TAKES A PisS: NEGOTIATING PUBLIC SPACE IN A MULTI-CULTURAL SOCIETY
Mishna Avodah Zarah 3:4

13. THE IVORY TOWER, PLATO'S CAVE AND THE FIRST STORY OF TIKKUN OLAM
R. Shimon bar Yochai in the Cave | Talmud Bavli Shabbat 33b
14. THE TALES OF THE DESTRUCTION: KAMTZA & BAR KAMTZA
Talmud Bavli Gittin 55b
IDS AND EGOs, HUSBANDS AND WIVES
15. DESIRE AND AUTHENTICITY: THE TZITZIT AND THE HARLOT
Sifrei Numbers 115
16. FREEDOM, INTIMACY AND THE MARITAL BED: HERUTA SEDUCES HER HUSBAND
Babylonian Talmud Kiddushin 81b
17. "SPIT IN MY EYE": THE WIFE, THE HUSBAND AND THE SERMON MARRIAGE COUNSELING
Rabbi Meir, Leviticus Rabbah 9:9
EPILOGUE: ENTERING AND EXITING

18. NEHUNIA BEN HAKANE - ENTERING AND EXITING
Mishna Brachot 4:2
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Rabbi Mishael Zion is the Community Scholar and Rabbi of the Bronfman Fellowships, a community of
over 1,000 young Jewish leaders in Israel and America, and a faculty member at the Mandel Leadership
Institute in Jerusalem. He is the author of the celebrated A Night to Remember: The Haggadah of
Contemporary Voices (English, 2007) and the Israeli best-seller HaLaila HaZeh: Haggadah

Yisraelit (Hebrew, 2004), and is currently working on Esther: A New Israeli Commentary (forthcoming,
2017).
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http://www.haggadahsrus.com/HHhome.htm
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Talmudic Stories Compilations

A Bride for One Night: Talmud Tales by Ruth Calderon, translation Ilana Kurshan (BYFI ‘96)

Calderon, a secular Israeli scholar of the Talmud and a former Knesset member, rewrites talmudic tales as richly imagined fictions, drawing
us into the lives of such characters as the woman who risks her life for a sister suspected of adultery; a humble schoolteacher who rescues his
village from drought; and a wife who dresses as a prostitute to seduce her pious husband in their garden. Breathing new life into an ancient
text, "A Bride for One Night" offers a surprising and provocative read, both for anyone already intimate with the Talmud and for anyone
interested in one of the most influential works of Jewish literature.

The Book of Legends / Sefer HaAgaddah, ed. Bialik and Rawnitsky, Schocken.
Focus specifically the section on the Talmudic Rabbis, Part Il "The Deeds of the Sages" - Reading through a bunch of Rabbinic
stories is the best way to enter the mind of the Rabbis. Bialik and Rawnitsky's classic is still the unrivalled collection of the
Rabbinic stories in a readable volume. Reading through the sections describing the Rabbis biographies - although highly un-
"academic" - will give you the best base for understanding the stories cultural and textual context.

Rabbinic Stories, translated and introduced by Jeffrey Rubenstein, The Classics of Western Spirituality
Series, Paulist Press

Alongside his academic books, Rubenstein created this volume of basic translations and simple analysis with many basic insigh ts.
See also Dr. Jon Levisohn’s list: What Sugyot Should An Educated Jew Know?
Other authors include Ari Elon and Admiel Kosman. Gershon Schwartz’s book, Swimming in the Sea of Talmud (JPS, 1998) that presents

several dozen texts with light, informal commentary.” And Rabbi Louis Jacobs, The Talmudic Argument (Cambridge University Press, 1984),
which contains a great list of such sugyot together with a masterful exposition of each in clear English.”

Academic Scholarship

Jeffrey L. Rubenstein, Talmudic Stories: Narrative Art, Composition and Culture, Baltimore: Johns
Hopkins University Press, 1999.

Jeffrey L. Rubenstein, The Culture of the Babylonian Talmud, Baltimore: Johns Hopkins University
Press, 2003.

Daniel Boyarin, Carnal Israel: Reading Sex in the Talmudic Culture, Berkeley: University of
California Press, 1993.

Charlotte Fonrobert and Martin Jaffee, The Cambridge Companion to The Talmud and Rabbinic
Literature, Cambridge: Cambridge University Press.

Leib Moscovitz, Talmudic Reasoning, Paul Mohr Verlag, 2002


http://www.brandeis.edu/mandel/projects/bridginginitiative.html

SECTION 1.

“Companionship or Death”:
Stories of Relationships in the Talmud

Talmud Live Rabbi Mishael Zion |The Bronfman Fellowship



1. The Greatest Havruta: Rabbi Yohanan and Resh Lakish

Background sources

1. Yerushalmi Shabbat 44a
Rabbi Yohanan and Resh Lakish studied the seventh chapter of Shabbat for three and a half years.
For every one of the 39 melakhot of Shabbat, they identified 39 toladot (derivatives).

LRI RIA 93 %Y NITIN DAR 01 PYIIR 77 PIPOX YD1 PPIW NYN XPID KT P IV WRY 13 W 1 00
2. Bavli Ta'anit 8a
Resh Lakish would repeat the mishna 40 times - one time for each of the days in which the Torah

was given to Moses at Sinai - and only then he'd go in to study with R. Yohanan.
JInr o °10% 0151 ,17I0 7IN°IW 01° Q°Y2IR TA1D QYD DOYIIX INIWND 701 700 W’P'? v

3. Bavli Sanhedrin 24a
Ulla said: Seeing Resh Lakish learning in the Beit Midrash, was like experiencing him taking
mountains and crushing them one against the other.

T2 T 1IMI0Y 02 IRV 1R WATHR N°22 WRY W R IR (R MR
4.R. Yohanan's beauty | Bava Metzia Page 84b
Rabbi Yohanan said: "I have survived from the beautiful of Jerusalem."
One who wishes to see the beauty of Rabbi Yohanan should bring a brand new silver cup and fill it
with the red seeds of the pomegranate and place around its rim a garland of red roses, and let him
place it at the place where the sun meets the shade, and that vision is the beauty of Rabbi Yohanan.
[...]

Rabbi Yohanan did not have splendor of face [i.e. a beard].

5. Resh Lakish's brigandry | Bavli Gittin 47a
Resh Lakish sold himself as a Gladiator. He brought with him a sack with a lead ball tied in it, saying: It's
known that on the last day (of the fights) - anything you ask of them - they'll do for you, so that your blood is
"let". On the last they asked him: How would you like to compete in the arena?
Resh Lakish answered: I'd like everyone to be tied and seated in the middle, and each one of you will receive
from me (only) a strike and a half.
The tied him and sat them down. Each one - when he'd strike him but one strike - they'd die, but their teeth
would show and they looked like they were smiling (and the other gladiators didn't think he was dead, for the
sack covered the lead ball, and they thought it was only a dry punch).
He would say to him: You're smiling at me? [ still have half a blow to give!
(and in this way he managed to) kill them all, and was released from service as a Gladiator.
He came home and sat down to eat and drink.
He daughter said to him: Would you like a bed to lie down on?
He answered her: My stomach is my pillow.
Tosafot: Resh Lakish sold himself - This story must have taken place before he did
Teshuva, otherwise he wouldn't have treated himself in such a way.

6. Bavli Yoma 86b

Resh Lakish said: Great is the power of Teshuva, for a person's sins become like good deeds!
nI”1573 1% NIWYI MNTIW 72WN 79173 1 WD v
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The Tragic Tale of Rabbi Yohanan and Resh Laqish

Bavli Bava Metzia 84a

One day Rabbi Yohanan

was swimming in the Jordan.

Resh Lakish saw him

and thought he was a woman.

He dug his spear into the Jordan and leaped to the other side of the
Jordan.

R. Yohanan said to him: “This strength of yours—for Torah!”

Resh Lakish said to him: “This beauty of yours—for women!”

R. Yohanan said to him: “If you will return/repent,

[ will give you my sister, who is more beautiful than L."

Resh Lakish accepted [the offer] upon himself.

Resh Lakish tried to jump back to bring his clothing - but he was not
able to.

R. Yohanan taught Resh Lakish Bible and he taught him Mishna, and
he turned him into a great man.

One day the Beit Midrash was divided over an issue: “The sword and
the knife and the spear and the sickle - from when do they "receive
tume'ah"? From the moment their manufacture is complete.”

And when is their manufacture complete?

Rabbi Yohanan said, “When they are honed in the furnace.”

Resh Lakish said, “When they are burnished in the water.”

Rabbi Yohanan said, “A marauder knows his maraudership!”

Resh Lakish said to him: “What good have you done me? There they
called me Rabbi and here they call me Rabbi.”

R. Yohanan said to him: “I've done you good by bringing you under
the wings of the Shekhina.”

Rabbi Yohanan became severely depressed.

Resh Lakish became severely ill.
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RASHI COMMENTARY

the burden of Torah.

Resh Lakish saw him - Who was a gladiator and a marauder.
Your strength for Torah - how suitable is your strength for carrying

Your beauty for Women - how suitable is your beauty for women.

Was not able - To jump as before, for once he accepted the burden of
Torah upon himself, his power was diminished. [As it is written: "The
Torah exhausts the power of a person” (Sanhedrin 26b).

Talmud Live
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R. Yohanan's sister came and cried before R.
Yohanan: “Have mercy on my children!”

R. Yohanan quoted to her a verse: “Leave your
orphans with Me; [ will rear them’ (Jeremiah
49:11).”

“For the sake of my widowhood!?” she criad.

He said to her: ‘Let your widows rely on Me’ (ibid.).”

Resh Lakish passed away.

Rabbi Yohanan grieved deeply after him.

The scholars said: “What shall we do to make him
feel better? Let’s bring Rabbi Elazar ben P’dat,
whose memory of traditions is sharp, and sit him
down before him.”

They brought Rabbi Elazar ben P’dat and sat him
down before him. After everything Rabbi Yohanan
said, Rabbi Elazar ben P’dat would say to him:
“There is a tradition that supports you.”

R. Yohanan said: “You are like Ben Lakish!? Ben
Lakish [“son of the difficult one”]—to everything I
would say he would pose twenty-four difficulties,
and [ would give him twenty-four solutions, and
throughout the traditions became clearer.

And [all] you [can] say [is]: ‘“There is a tradition that
supports you’? Don’t I already know that what I said
was correct?”

R. Yohanan would go out, ripping his clothes, crying
and saying: “Ben Lakish, where are you! Ben Lakish,
where are you?!”

And he would scream so until he lost his mind.

The scholars prayed for mercy for him and he
passed away.
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RASHI COMMENTARY

The sword and the knife - It is a mishna in Tractate Kelim, 14:5.

A brigand knows his brigandry - since you were a brigand, you are adept
in the way of creating such tools of brigandry.

Called me Rabbi - [ was the Rabbi and master of all brigands.

R. Yohanan's sister - who was Resh Lakish's wife.

Cried before him - before R. Yohanan so that he'd pray for her husband.
Grieved deeply - he regretted having brought about Resh Lakish's death, for

he could never find a learned student like him

Receiving Tume'ah - All tools are susceptible to receiving tume'ah, ritual
impurity. But raw materials cannot receive tume'ah. Thus the question

arises - when does something turn from a "raw material” into the

definition of a "tool". This is the main subject of Tractate Kelim.
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PERSPECTIVES ON HAVRUTA

1. Sharpening: Talmud Bavli Ta’anit 7a

R. Hama said: ...Just as in the case of iron, when one 12 °5Wn) 22037 "R : R XM 227 NN
implement sharpens another, so too do two Torah 2[IAY7 21D T WOR] T 217122 12 (P
scholars sharpen each other when they discuss DR 7T TR, 7T 97127 172
questions of Halakhah together. ™ PTIND DRIN PN W K - 1IN

_ 19972 37 DR
R. Raba Bar Bar Hanna said: Why were the words of 137 1own3 b : 7IA .]._,' '1:1|n:r|1 -

Torah analogized to Fire? X277 (V3 39 177°17%) IRV - 2WRD 77N
For just as fire cannot be made to burn with one ,[¥90 7XD* W D3] /7 ORI WRD M37 713
piece of wood alone, so too the words of Torah M7 AR - T PYITIPR WR A0 0 M0
cannot be retained by someone who studies alone. STOM03 PR PR 77N

2. Listening: Talmud Bavli Shabbat 63a

Rabbi Jeremiah said in the name of R. Simeon son of PRON I 1 WORY 12 IR 11 INR TN VR
Lakish: When two scholars are amiable to each other in RT3 WYTPA 719272 A2 7T PR ovnon
their discussion of Halakhah, the Holy Blessed One listens NITIIR (0,3 2IK70) MWRIW |77 WP
to them, for it is said, ‘Then they that feared the Lord spoke T2 V3R N3 K2R 23 PR 01 7 X

. . .. IPNNN OPY 127 (7,10
one with another: and the Lord hearkened, and heard’; now W 1 WOPY 12 9B 221 X KIX *27 MK

speech can only mean with gentleness,” [. . .] 79973 ATY AT PIWPRT DO RN
Rabbi Abba in the name of R. Simeon son of Lakish: DPW TW) BRI [PY v 773 WITPA
When two scholars pay heed to each other in Halakhah, T29P% 0°2Wwpn 073N 0132 NAWYR” (37,1
the Holy Blessed One listens to their voice, as it is said: APOWY PRI 1D PWIW PR ORY 7IYnwi
‘Thou that dwellest in the gardens. The companions (7,11 ©PWA TW) MR FXIWD NRPoNonY

hearken to your voice: cause me to hear it.’ But if they do S0 “5IAT 11 A

not do thus, they cause the Shekhinah [the Divine
presence] to depart from Israel, as it is said: ‘Flee my
beloved, and be you like etc.”

3. Fighting: Talmud Bavli Kiddushin 30a-b

Rabbi Hiyya bar Abba said: 2777,7337 2R 19°DX : RAX 73 X717 027 INR
Even the parent and child, the teacher and disciple, QWY1 , IR WW2 37N PROWY 1M
who study Torah at the same gate 7Y QWD T DPRY 7T OR A7 27X
. 271 DR 5 IMRIW AT DR 7T AR WY

become enemies of each other. R
. .7DID2 XX, 719102 PN PR 71710703
Yet they do not move from there until they come to : : '
l”ox;ze each other, a; 1t 1shwr1tte]:1: , 1o Lord AT PRI T HY AT wpnY TIn” 1
,T erefore it is s’al in t. e Boo ('),ft e Wafs of the Lord, A% LT 2371, DPIND PRI, AT 127 Yapn
Vahev at Sufah.” Read it not as "at Sufah” [a place 900’ 1 (X7 PI0DR LY W m170)
name] but as “at sofah” - at the end.” [Numbers 21:14] 27V ,990 1 YYW annbn - nenhn
”71D102 W MANK - /71D103

4., Cross Ventilation: R. Nachman of Berslov, Likkutei Moharan II 7

And every person can raise great students! For when two 2,07 TR THYT? IRT D77 712 DR 721
TR X DY NNR T DT DI

people are conversing together ab.out their relatlonshlp_S with AP 199X 132U AT APKD AN TR
God, then when one of them illuminates/makes something X7 79 IMRYD AT 005 AYYI DOHYD9 THYA
shine for his companion in something he says, then his NPOA2 X APYI IR NAT AP 11200 23RN
companion is considered at that moment like a student. And 7IYT? 1072 O 72 TI¥) 1730 "3 TgD

- o - . : YY) “AI%) NIWY AR 3N XY 0D 713 oy
sometimes it is the opposite - that later the first one will DYiy D 21073 poyY TN b2 TIE %D (7
receive from his friend some word that shines, and then he 29N 9732 DY *127 KPpn 0PIV MY
will become like a student of his companion. And every 207 Y 7T 2 "YIRT DR NP+ (R PWNRI)

. . . Y7 2120 07,0 *13n XYnn 0w 0vivy
person must dedicate time and effort to occupy themselves in MR S AN U S S

this (raising students), for “God did not create the world to be
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http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%AA%D7%94%D7%9C%D7%99%D7%9D_%D7%9E%D7%96_%D7%93
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%A9%D7%99%D7%A8_%D7%94%D7%A9%D7%99%D7%A8%D7%99%D7%9D_%D7%97_%D7%99%D7%92
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%A9%D7%99%D7%A8_%D7%94%D7%A9%D7%99%D7%A8%D7%99%D7%9D_%D7%97_%D7%99%D7%92
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%A9%D7%99%D7%A8_%D7%94%D7%A9%D7%99%D7%A8%D7%99%D7%9D_%D7%97_%D7%99%D7%92
http://he.wikisource.org/wiki/%D7%A7%D7%98%D7%92%D7%95%D7%A8%D7%99%D7%94:%D7%A9%D7%99%D7%A8_%D7%94%D7%A9%D7%99%D7%A8%D7%99%D7%9D_%D7%97_%D7%99%D7%93

chaos, rather for it to be populated” (Isaiah 45) - for every
person must populate the world, that it should be full of
human beings, as it is written “fill the earth” (Genesis 1) - for
this is the essential act of populating the world: when it is full
of human beings, i.e. full of people of knowledge.
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2. Rabbis, Wives and the Other Woman: An Unforgiving Tale for
Yom Kippur

Rav Rehumei and his Wife | Talmud Bavli Masechet Ktubot Page 62b

Rav Rehumi was always to be found [in 2107 R¥M1 7177 ™I 27
the academy] of Raba at Mahoza. RTINMA X2 W [WInn A
His habit was to return home IN°2% X2 7AW 90 R
on the Eve of every Day of Atonement. .07119°577 01 27y 95
One day the learning, the Torah, IIx O
she enticed him. LT°97] IIMWI MR 7OWN
His wife was expecting him: INWR 12 1D¥M N7
"Now he'll come" ”R2 PWOY”
"Now he'll come" ”R2 PWOY”
He did not come.

She weakened - — nyT Awon

a tear flowed from her eye PYND NAR AYNDT AT

He was sitting on a roof - — A2 23Wy 71

the roof collapsed under him

PN 337 Yol

and he died. WDl RN

1. Read the story and divide it into scenes.
2. Ask as many questions as possible about the story. For example: Why would Rav
Rehumei come back every year?

3. Identify the important characters in this drama. How do you imagine each one of them?
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Rav Rehumei and his Wife: Additional Questions for Havruta

1. Why would Rav Rehumei return specifically on the Eve of Yom Kippur?

2. "The Torah pulled him" - What is the image of Torah learning that arises from this
metaphor? See also Bavli Eruvin 54b

3. "Atear flowed from her eye" - see Bavli Baba Metzia 59a. What does this add to your
understanding of the role of Rav Rehumei's wife in the story?

4. "He was sitting on a roof" — what does this location/metaphor add? See also Dvarim

22:8.

5. What is this story trying to tell us? Why was this story told?

Talmud Bavli Masechet Eruvin Page 54b

R. Shmuel son of Nahmani said:

What is the meaning of the verse

"A lovely hind and a graceful doe, let her breasts
satisfy you at all times; with her love will you be
ravished always" (Proverbs 5:19).

Why were the words of Torah compared to a doe?
To teach you: just as the doe's womb is narrow, and
she is pleasurable for her companion every time
like the first time - so the words of Torah are
pleasurable for those who learn them every time
like the first time.

Talmud Bavli Masechet Baba Metzia Page 59a

$73793 72 PRIDW 227 MR

[2IN5W I71] 2°N3T RN

ANANRI NY 222 17 777110 N2YN DOATR NPR”
(v 71 °%Wwn) 7 PHD IYR

2N2°RY 770 727 12w AN

95 1%¥12 Y 723,78 A AR a0 72 M

— INWRI YYD YW YW

YWD AYWI AW 95 17°7m12 Yy 1°2°30 7730 2727 AR
SANURY

R. Hanina, son of R. Idi, said: What is meant by the
verse "You shall not deceive your fellow
companions"? — Wrong not a people that is with you
in learning and good deeds.

Rav said: One should always be heedful of deceiving
his wife, for since her tear is frequent - her deceit is
at hand.

R. Eleazar said: Since the destruction of the Temple,
the gates of prayer are locked, for it is written, "Also
when I cry out, he shutteth out my prayer"
(Lamentations 3). Yet though the gates of prayer are
locked, the gates of tears are not, for it is written,
"Hear my prayer, O Lord, and give ear unto my cry;
hold not thy peace at my tears.” (Psalms 39).

+97°R 297 173792 K17 29 PR
—73PnY DR WX 1IN XY 2107 XD
7730 PR DM¥naT 7702 IORW Oy

TINRY WK NRIIRI PATOIR X 02197 : 37 0K
1217 ANRINR TN INYHTY

MYW 1YY WP N2 3 01D $TYYX 727 0K
DNW YIWRY PYIR 3 03 +/3 TR+ IORIW ,77°5N
nwnT »IYw 19¥33 79750 MWW b Yy ARY . NYDN
71 °N9DN AYHY +075 D90+ IR 1PV R
WInn B ONYnT YR 7IIRT DY)

Rashi: Her deceit is at hand: the presence of her tear quickly brings calamitous retribution for the

deceit.
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The Context: The Background Mishna and Two additional Stories

Bavli Ketubot 61a-63b

MISHNAH.

One who, by vow, interdicts his wife from
intercourse,

Beit Shammai say, [she must wait] two weeks.
Beit Hillel say one week.

Students who leave for the purpose of studying
Torah without the consent of their wives [have]
thirty days;

laborers, one week.

[The law of providing sexual] pleasure [to one's
wife] that is stated in the Torah [is as follows]: one
at leisure, daily; laborers, twice a week; donkey
drivers, once a week; camel drivers, once every
thirty days; navigators every six months;

these are the words of Rabbi Eliezer.

Talmud / Gemara

:)D-.ND 9T M2IND NOON Y23 TidN

J/2Inn
— 10AR WHAWHN INWR DX 1707

,IN2W °NW DR PRNPW N°2

AR DAY : 07X 97 N2

770 TINYNY PRI 20NN
,07 DWOW — N2 XYW
AR Daw - 2°%yIo0

71702 ANNRA ANV
,01 931 - PYrun

,NaW32 0N - 2°9YIT
,NaW2 NAX - 2000

,01 DWHWY NAR - 2°9nIn

, 00N WWY NAX - 01507
1D 727 733

"THESE ARE THE WORDS OF R. ELIEZER."

Rabbi Beruna stated in the name of Rav: The
halachah follows Rabbi Eliezer.

R. Adda bar Ahavah stated in the name of Rav:
This is the view of Rabbi Eliezer only, but the
rabbinic majority ruled: Students may go away to
study Torah without the permission [of their wives
even for| two or three years.

Raba stated: The Rabbis relied on R. Adda bar
Ahavah and act accordingly on their lives.

Thus Rav Rehumei...

PYWION AT 2T

190 1D : 29 99N X2 29 DN
NMYION

$29 9N NANN 93 NN 29 DN
DMI5N YAN ,MWON /I MIAT N

2 N7ND PRIV OXTIONN : OINVIN
MIYIA NOY DIV )

92 RIN 299N 122910100 : X2I DN
ANMYal1 KT >TIY) NAIN
LI0IND 29T XD D
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Yehuda bar R. Hiyya and his father in law, Rabbi Yanai

Talmud Bavli Masechet Ktubot Page 61a

Judah the son of R. Hiyya X °31 Yw 1M 7
who was the son-in-law of R.Yannai [the leader of PR 227 2w 1nn
Palestinian Jewry in the 3rd century]

went and studied at the Yeshiva

and every Sabbath eve he would come home.
Whenever he arrived the people saw a pillar of fire

w2 2w 100
An"a% X2 70 NN 12 90

preceding him. — X2 77771 WK
One day the learning, the Torah, pulled him. SR YW 7Y 171090 ORI PR
Not seeing that sign, R. Yannai said to those

[around him]: VW INWH IR O

"Overturn his bed,
for had Judah been alive he would not have
neglected the performance of his marital duties".

,]9°07 INIR NX X7 RYW 117D
:9R17 °27 OnY MR
,)NLM DX 1D

This [remark] was "like an error that proceeds 7MY Y073 KD 0P AT 99 RY
from the ruler" (Kohelet 10:5), for [in

consequence] Judah's soul returned to its eternal 7YV 21D RIPW AMWD” AN
rest. Jwo1ann

Rashi: Overturn his bed: As is done during mourning, when the mourners must overturn their
beds.

1. Read the story and divide it into scenes.

2. Ask as many questions as possible about the story. For example: Why would Rabbi Yanai's
statement be enough to end young Yehuda's life?

3. Returning on Sabbath eve - see the preceding mishna, and the discussion of the mitzvah of
Onah there.

4. Pillar of Fire - where do we know this pillar from? See Shemot 13:21-24, Bamidbar 14:14. What
is the significance of this sign? See also Shemot 34:27-35.

1. Canyou discern from R. Yanai's actions his ideology regarding the tension between home and
the yeshiva?
Compare his opinion about the Mitzva of Shmita, Bavli Sanhedrin 26a.

5. What is this story about in your opinion? Offer various readings.
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R. Yosef Bar Rava and his father, Rava

Talmud Bavli Masechet Ktubot Page 61b

R.Joseph the son of Raba

his father sent him to the academy under R. Yosef?.
They arranged allowances [for his wife] for him [to
stay there for] six years.

Having been there three years,

the eve of the Day of Atonement approached.
He said, 'l will go and see my family'.

When his father heard

He took up a weapon and went out to meet him. He
said to him: 'You have remembered your zonah,
your prostitute!”

Another version: He said to him, 'You have
remembered your yonah, your love!'

They quarreled.

Neither the one nor the other broke.

X217 YW 12 07 27
,701° 27 7357 72WY 17aR NIX 1YW
.D°IW WW [NIITA] 17 Ip0D

,0°I0 WIYW 777 TWKRD
,0%119°97 017 29V YA
Falalk:

SN2 WIR DR RN TR

,AR YW
1107 Y1 pwI NP

707211 701N 217 IR
7070711 9nIY 17 IR DIPIRY W

REplohty
.P°0D7 71T ’YY 20D 177 XY

Rashi: Neither one broke - they did not eat the meal of Yom Kippur after which you stop eating and the fast
begins. The last meal on the eve of Tisha b'Av and Yom Kippur is called seudah mafseket - the breaking meal.

2. Why does young Rav Yosef want to go home?

3. Why is his father so adamant to prevent his son from coming home? What was he afraid of?
How would you define his ideology on the tension between home and the yeshiva?

4. Each version of Rava's statement to his son adds a different flavor to the story. What differences
do you hear between the two statements? See for example Song of Songs 2:14.

5. "Neither one nor the other broke" - some interpretations mean this to understand that neither

of them managed to eat before the fact (seuda mafseket), others cherish the ambivalence. What

do you understand from this image?

Compare all three stories:

a. What relationships are in the focus of each story?

b. Can you suggest a progression from the first to the last story?

c. What is the significance of time and space in each one of them? Where and when do they take
place?

1 Rava and Rav Yosef were the most prominent Rabbis in Babylonia's two big cities in their day.
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3. Ilfa Gets a Job: Hunger and Achievement in the Talmud

Talmud Bavli Taanit 21b

[Ifa and R. Yohanan were studying Torah.
They were in extreme need (financially).

They said: Let us arise and leave and go into
commerce, and fulfill in ourselves the verse:
“For there shall be no needy among you” (Deut.
15:4).

They left, and sat by a rickety wall.

They were eating bread.

Two serving angels came?.

Rabbi Yohanan heard them,

One saying to the other:

Lets drop this wall on them and kill them!

For they are relinquishing eternal life and
busying themselves in temporal life!

Said the other: Leave them be, for there is one
among them for whom the time is worthy [who
will rise to greatness].

Rabbi Yohanan heard, and Ilfa did not hear.

Said R. Yohanan to Ilfa: Did you hear
something?

He said to him: No.

R. Yohanan said: Since I heard it, and Ilfa didn’t
- we can learn from this that it is for me that
the time is worthy.

Said R. Yohanan to Ilfa: [ will return, and fulfill
in myself the verse: “For the poor shall never
cease out of the land” (Deut. 15:11).

Rabbi Yohanan returned, IIfa did not return.
By the time Ilfa returned, R. Yohanan reigneds3.
They [the students] said to him [in honorific
third person]: If that person would have sat
and studied - that person would not have
reigned*.
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2 Maharsha nimax 'wiTn: This refers to the two kinds of angels that follow a person: on the right the positive
one, and on the left the judgmental one, and since they sat in a dangerous place, the judgmental angel took

license to attack them.

3 Psuedo-Rashi: Reigned - they had nominated R. Yohanan to serve as Rosh Yeshiva, since the custom was whomever is
the Rosh Yeshiva they would finance him as one of their own and enrich him.

4 Tosafot: They said to Ilfa - they said this in challenge: “if you would have stayed, Ilfa, do you really think you would
have instead become Rosh Yeshiva?” And some interpret that they said this straightforwardly, referring to Rabbi
Yohanan, saying: If you, Ilfa, would have sat, Rabbi Yohanan would certainly not have reigned.
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He [Ilfa] went and hung himself on the mast of
the ship, and said:

If there is anyone who can ask me a question
about the baraitot of Rabbi Hiyya and Rabbi
Oshaya and I cannot show him how this is
derived from our Mishna- I will jump off the
mast and drown.

An old man came and quoted the following

Baraita (Tosefta Yevamot 6:10):

One who says [to the trustees of his estate]:
“Grant my children one shekel a week [in
allowances after my death]

- but it turns out they are in need of receiving
a Sela [=4 shekels] - the trustees can grant
them a Sela.

But if he said: “Only grant them one shekel a
week” - they do not grant them more than a
shekel.

If he said: “When my children die, let others
inherit in their place” - Whether he said “grant
them one” or “only grant them one” - they do
only grant them one shekel.

[lfa said to him: Whose mishna is that? It is
Rabbi Meir’s! For Rabbi Meir said (Gittin 14b): It
is a mitsva to carry out the wishes of the
deceased.
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SECTION II.

Eighteen Classic Talmudic Stories Every Jew

Should Study
Behind the Scenes of the Rabbinic Intellectual

Revolution
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4. The Rabbinic Project: Yavneh and Her Sages

Leaving the Temple Behind | Avot d’'Rabbi Natan 4

When Vespasian Ceaser came to destroy Jerusalem he said to the
Jerusalmites:

“Fools, why do you seek to destroy this city and why do you seek
to burn down the Temple? For what do I ask of you, but that you
send me one bow or one arrow and I will leave you.”

They said to him: “Just as we went out against the first two who
were before you and killed them, so, too, we will go out before
you and kill you.”

When Rabbi Yochanan ben Zakkai heard this, he sent for the
men of Jerusalem and said to them:

“My sons, why are you destroying this city, and why do you want
to burn down the Temple? For what does he ask of you? Behold,
he asks for nothing more than one bow or one arrow, and he will
leave you alone.”

They said to him: Just as we went out against the two before him
and killed them, so, too, we will go out before him and kill him.”

Vespasian had men stationed near the walls of Jerusalem

and everything that they heard they would write on an arrow
and send it over the walls.

They wrote on an arrow and shot over the walls saying:

“Rabbi Yochanan Ben Zakkai is one of the admirers of Caesar,
and he says so to the people of Jerusalem.

And after Rabbi Yochanan Ben Zakkai said it one day, and a
second, and a third, and they did not accept it from him,

he sent for his students Rabbi Eliezer and Rabbi Yehoshua.

He said to them: “My sons, stand and take me out of here. Make
me a coffin and [ will sleep in it.”

Rabbi Eliezer held him at the feet and Rabbi Yehoshua held him
at the head

and they walked around with him until sundown, until they got
to the gates of Jerusalem.

The gatekeepers said to them: “Who is this?”

They said to them: “It is a corpse, and don’t you know that it is
forbidden to leave a corpse in Jerusalem overnight?”

They said to them: “If he is dead, take him [out of the city].”
And they took him out and they carried him until they got to

Vespasian.
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They opened the coffin and he stood before him.

He said to him: “You are Rabbi Yochanan Ben Zakkai! What can I

give you?”

He said to him: “I request nothing other than Yavneh and her

wise men, and the lineage of Rabban Gamliel.

[ will go and teach my students there, and establish a House of

Prayer and do there all the commandments.

Background on the Disciples of R. Yohanan ben Zakkai

R. Yohanan ben Zakkai was a student of Hillel and
Shammai. He would say:

If thou hast learned much of the Torah, do not take
credit for it; for this was the purpose of thy creation.

He would also say: Do not hasten to destroy the
gentiles' temples so you wouldn't build with your own
hands. You should not destroy brick temples since they
[the Gentiles] will command you to build stone temples
and you should not destroy stone temples since they
will command you to build wooden temples'

If you were about to plant a tree, and they told you the
Messiah was here, plant your tree first and then go to
receive the Messiah.

If youngsters say to you: Lets go construct the Temple
- don't listen to them. If elders say to you Lets go and
destroy the temple - listen to them. For the
constructions of youngsters are destruction, and the
destructions of elders are constructions.
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Rabban Yochanan ben Zakkai received the Torah
from Hillel and from Shammai. He used to say: If
you have learnt much Torah do not claim for
yourself moral excellence, for to this end you were
created.

Rabban Yochanan ben Zakkai had five disciples
and these

are they: Eliezer ben Hyrcanus, Joshua ben
Chananiah, Yosi the Priest, Shimon ben Natanel,
and Elazar ben Arach.

He used to say their praise: Eliezer ben Hyrcanus is
a plastered cistern which does not lose a drop;
Joshua ben Chananiah -- happy is she that gave
birth to him; Yosi the Priest is a saintly man;
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Shimon ben Natanel is fearful of sin; Elazar ben $IMIR 7107 XA
Arach is an ever-flowing spring. DITRD 733 PXIW? 13N 93 i DX
He used to say: If all the sages of Israel were in one — v Aa3 D’JP;;:‘DT; 1';:7:‘7;;
scale of the balance and Eliezer ben Hyrcanus in : X 5™

. 1IN IMIR IRW RAR
the other, he would outweigh them all. Abba Shaul, DR 792 PRAW? 1IN 5 P> DX

hOWeVer, said in his name: If all the sages of ISI'ael, aany rlx Dup-nn T: -nys'?x "7
together with Eliezer ben Hyrcanus were in one — 73 793 [T 73] MYYR 22N
scale of the balance, Elazar ben Arach would 0915 DX Y7197

outweigh them.
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PostScript: The Rabbinic Revolution: Redifining God, Human and Ritual
Redefining God | Babylonian Talmud, Tractate Yoma 69b

For R.Joshua b. Levi said: Why were they called men of the
Great Assembly [Knesset]?

Because they restored the crown of the divine attributes to
its ancient completeness.!

[For] Moses had said: 'The great God, the mighty, and the
powerful'. (Deut. 10:17)

Then Jeremiah came and said: Foreigners are destroying
His Temple. Where then are His awesome deeds? Therefor
he did not say the ‘awesome’ [nora] (Jer. 32:17).

Daniel came and said: Foreigners are enslaving his sons.
Where are His mighty deeds? Hence he omitted the word
‘mighty’ [gibor] (Dan. 9:4).

But they [the men of the great assembly] came and said:
On the contrary! Therein lie His mighty deeds that He
suppresses His wrath, that He extends long-suffering to the
wicked. Therein lie His awesome powers: For but for the fear
of Him, how could one [single] nation persist among the
[many] nations!

But how could [the earlier] Rabbis [Jeremiah, Daniel]
abolish something established by Moses?

R. Eleazar said: Since they knew that the Blessed Holy One is
real, they could not ascribe false [things] to Him.

1. Deuteronomy 10:17
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(17) For the LORD your God, He is God of gods, and Lord of lords, the great God, the mighty, and the awful,

who regardeth not persons, nor taketh reward.

2. Jeremiah 32:18
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(18) You show love to thousands but bring the punishment for the parents' sins into the laps of their children
after them. Great and mighty God, whose name is the LORD Almighty.

AN MYH 10R7 TOND| N0 MY KNI ATAD 7XD TR XIK MARE DTN 7R "7 N7790KI
(4) And I prayed unto the LORD my God, and made confession, and said: ‘O Lord, the great and
awful God, who keepest covenant and mercy with them that love Thee and keep Thy

3. Daniel 9:4
commandments,
4. Amidah Prayerbook, Opening Blessing

"7V 7R KON QAN 7ITAN 7RD QY PRI PNY' 'R DNNAXR 7R TR 7REIR Y ANR )N
Blessed are you, Lord our God and God of our Fathers, God of Abraham, God of Isaac and God of Jacob; the
great, mighty and awesome God, God Most High...
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Redefining Human | MIDRASH GENESIS RABBAH

“Noah walked with God” - R. Judah said: This may be compared to a king who had two sons, one
grown up and the other a child. To the child he said, ‘Walk with me,” but to the adult, ‘Walk before
me.

Similarly, to Abraham, whose strength was great, He said: ' Walk thou before Me’ (Gen. 17:1); Of
Noah, whose strength was feeble it says, “Noah walked with God”.

R.Nehemiah said: He might be compared to a king's friend who was plunging about in dark alleys,
and when the king looked out and saw him sinking, he said to him, ‘Instead of plunging about in
dark alleys, come and walk with me.” But Abraham's case is rather to be compared to that of a king
who was sinking in dark alleys, and when his friend saw him he shone a light for him through the
window. Said he to him, ‘Instead of lighting me through the window, come and show a light before

)

me.
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Redefining Ritual | TALMUD BRACHOT 55A

As long as the temple existed - the altar would atone for Israel.

Now - a person’s table atones for him
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5. Who is an Authority in the Jewish World? A Talmudic Tale of

Tradition, Logic and Trust

‘ 1. Hillel and the Passover Take One: Tosefta Pesahim 4:13-14 | » 73%7 7 275 (3972°%) 0’105 noon XNsoIN ‘

Once the fourteenth [day of Nisan] fell on the Sabbath.

They asked Hillel the Elder: Does the Passover [sacrifice] supersede the

Sabbath?

He said to them: Do we have but one Passover [sacrifice] during the year

that supersedes the Sabbath? We have more than 300 “Passovers” during the

year, and they all supersede the Sabbath!

The whole [Temple] courtyard congregated around him.

He said to them: The Tamid, [the Regular sacrifice, offered each morning and
twilight] is a communal sacrifice, and the Passover is a communal sacrifice.
Just as the Regular [sacrifice] is a communal sacrifice that supersedes the
Sabbath, so the Passover is a communal sacrifice that supersedes the
Sabbath.

Another proof: Scripture says in connection with the Regular sacrifice:
“Present to me at its set time” (Num 28:2), and it says in connection with the
Passover: “Keep the Passover at its set time” (Num 9:2). Just as the Regular
[sacrifice], of which it says “At its set time”, supersedes the Sabbath, so the
Passover, of which it says “At its set time”, supersedes the Sabbath.

Moreover, it [can be deduced] from an inference [gal va-homer] If the
Regular [sacrifice], for which one is not punished by being cut-off from the
community (N13) supersedes the Sabbath, is it not logical that the
Passover, for which one is subject to the punishment of cutting-off,
supersede the Sabbath?

In addition, I have received a tradition from my masters that the Passover
supersedes the Sabbath. Not only the First Passover but even the Second
Passover, and not only the communal Passover but even the individual
Passover.

They said to him: What will the people do, for they did not bring their

slaughtering knives and Passovers to the temple [prior to the Sabbath, since

they did not know that they would be sacrificing on the Sabbath]?

He said to them: Leave them be. The Holy Spirit is upon them. If they are

not prophets, they are the sons of prophets.

What did Israel do at that time? He whose Passover was a lamb hid the

knife in its wool. He whose Passover was a kid [goat], tied the knife between

its horns, and [thus] they brought their knives and Passovers to the temple,
and they slaughtered their Passovers.

On that very day they appointed Hillel as Nasi (x'w3, Patriarch), and he would

teach them the laws of the Passover.
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2. Hillel and the Passover Take Two: Talmud Bavli Pesahim 66a | X"y 10 D'no® *722 Tin'n

Our sages have taught: This law was concealed from Bnei Betera.

Once the fourteenth [day of Nisan] fell on the Sabbath. They forgot and did
not know whether the Passover supersedes the Sabbath or not. Bnei
Betera said: Is there anyone here who knows whether the Passover
supersedes the Sabbath or not?

They said to Bnei Betera: There is one man who came up from Babylonia,
and Hillel the Babylonian is his name. He served the two great men of the
generation, Shemaya and Avtalion, and he knows whether the Passover
supersedes the Sabbath or not.

Bnei Betera sent and called for him. Bnei Betera said to Hillel: Do you know
whether the Passover supersedes the Sabbath or not?

Hillel said to them: Do we only have one Passover during the year that
supersedes the Sabbath? Do we not have many more that two hundred
Passovers during the year that supersede the Sabbath?”

Bnei Betera said to Hillel: How do you know this?

Hillel said to them: It says “at its appointed time” (Num 29:2) in
connection with the Regular [sacrifice], and it says “at its appointed time”
(Num 9:3) in connection with the Passover. Just as “at its appointed time”
(Num 29:2) [teaches that] the Regular sacrifice supersedes the Sabbath, so
“at its appointed time” (Num 9:3) [teaches that] the Passover supersedes
the Sabbath.

Also, it can be deduced qal va-homer (hnini 7i7): If the Regular [sacrifice],
for which one is not punished with excision, supersedes the Sabbath, then
the Passover, for which one is punished with excision—is it not logical that
it supersedes the Sabbath?”

Immediately they seated him at the head and appointed him Nasi over
them, and he expounded the laws of the Passover throughout the day.

Hillel began to rebuke them [Bnei Beteira] with words. He said to them:
What caused it that I should come up from Babylonia and that I should be
the Nasi over you? Your laziness, that you did not serve the two great men
of the generation, Shemaya and Avtalion.

They said to him: Master: If one forgot and did not bring a knife on the eve
of the Sabbath, what [is the law]?

He said to them: This law | heard and forgot. Butleave Israel be. If they are
not prophets, they are the sons of prophets.

The next day, he whose Passover was a lamb stuck it [the knife] in its wool.
He whose Passover was a kid [goat], stuck it between its horns.

Hillel saw the act and remembered the law and said: Thus I received the
tradition from the mouth of Shemaya and Avtalion.
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3. Hillel and the Passover Take Three: Yerushalmi Pesahim 6:1,33a | 2% n'no® mYwin' Tm'n

This law was concealed from the elders of Betera.

Once the fourteenth [day of Nisan] fell on the Sabbath, and the elders of
Betera did not know whether the Passover supersedes the Sabbath or not.

They said: There is here a certain Babylonian named Hillel, who served
Shemaya and Avtalion. He knows whether the Passover supersedes the
Sabbath or not. Perhaps something good will come from him!?

Hillel said to the [Elders of Betera]: Do we have but one Passover alone
throughout the whole year that supersedes the Sabbath? Do not many
Passovers throughout the year supersede the Sabbath?

They [the elders of Betera] said: We already said - what good could come
from you...

Hillel started to expound [the law] for them based on a topical analogy
(heqgesh), an inference [gal va-homer] and a gezeira shava.

From a topical analogy [wj7'n]: Since the Regular [sacrifice] is a
communal sacrifice that supersedes the Sabbath, so too the Passover is a
communal sacrifice that supersedes the Sabbath.

From a qal va-homer [nini 7j7]: If the Regular [sacrifice], for which one
is not subject [to the punishment of] excision, supersedes the Sabbath,
then the Passover, for which one is [subject to the punishment] of
excision,—is it not logical that it supersede the Sabbath?

From a gezeira shava [n1¥ n1'1]: Just as the Regular [sacrifice], in
connection with which its says At its appointed time (Num 29:2),
supersedes the Sabbath, so too the Passover, in connection with which it
says At its appointed time (Num 9:3), supersedes the Sabbath.

They said to him: Did we think that nothing good would come from a
Babylonian!

The topical analogy that you stated can be refuted: What you say of the
Regular sacrifice, which has a limit [of two per day], you cannot say
[=apply to] the Passover, which has no limit [in the number that may be
offered.]

The qal va-homer that you stated can be refuted: What you say of the
Regular [sacrifice], which is of the Most Holy [class of] sacrifices, you
cannot say of the Passover, which is of the Lesser Holy sacrifices.

The gezeira shava that you stated—one may not create a gezeira shava
from his own study [but only if he received it as a tradition from his
masters.]...

Even though he [Hillel] was sitting and expounding for them the whole
day, the Elders of Betera did not accept it [the ruling] from him until he
said to them: May [harm] befall me if I did not learn thus from Shemaya
and Avtalion.

As soon as the Elders of Betera heard that from him they rose and
appointed him Nasi over them.

As soon as they appointed him Nasi over them he began to rebuke them
with words, saying: What caused your need for this Babylonian [=me]? Is
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it not that you did not serve the two great men of the world, Shemaya and
Avtalion, who were dwelling with you?

As soon as he rebuked them with words the law was concealed from him.

They said to him: What will we do for the people—they did not bring
their knives?

He said to them: This law I heard and forgot. Butleave Israel be. If they
are not prophets, they are the sons of prophets.

Immediately, he whose Passover was a lamb stuck it [the knife] in its hair.

He whose Passover was a kid tied it between its horns. It turned out that
their Passovers brought their knives with them.

As soon as he saw the event he remembered the law, he said: Thus I
learned from Shemaya and Avtalion.

Mishna | Pesachim 6:1

These things [necessary] for the Pesach sacrifice,

push off Shabbat:

Its slaughtering, the sprinkling of its blood,

the pressing of its entrails, and the burning of its chelev; but its
roasting, and the washing of its entrails,

do not push off Shabbat.
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6. The Oven of Akhnai: It’s Not in Heaven!?

Talmud Live

Talmud Bavli Baba Metzia 59a

MISHNA

JUST AS THERE IS WRONGDOING IN BUYING AND SELLING,

SO THERE IS WRONGDOING DONE BY WORDS.

THUS ONE MAY NOT ASK: “WHAT IS THE PRICE OF THIS ARTICLE” IF HE HAS
NO INTENTION OF BUYING.

IF A MAN HAS REPENTED HIS SINS, ONE MUST NOT TELL HIM: “REMEMBER
YOUR FORMER DEEDS”

IF HE WAS THE SON OF A CONVERT, ONE MUST NOT TAUNT HIM: “REMEMBER
THE DEEDS OF YOUR ANCESTORS”

BECAUSE IT IS WRITTEN: “YOU SHALL NOT WRONG A STRANGER NOR OPPRESS
HIM” (EXoDus 22:20).

GEMARA

[...]

We learnt elsewhere [Mishna Kelim 5:10]:
“IF HE CUT IT INTO SEPARATE TILES,

PLACING SAND BETWEEN EACH TILE:

R. ELIEZER DECLARED IT PURE,

AND THE SAGES DECLARED IT IMPURE.

AND THIS WAS THE OVEN OF 'AKNAL”

Why [is it called the oven of] 'Aknai [=snake]?
Said Rav Judah in Samuel's name: Because they surrounded R.
Eliezer with arguments like a snake, and proved the oven impure.

It has been taught:

On that day R. Eliezer brought forward
every imaginable argument,

but they [the Sages] did not accept from him.

R. Eliezer said to the Sages: 'If the halachah agrees with me, let this
carob-tree prove it!'

Thereupon the carob-tree was torn a hundred cubits out of its place

— others affirm, four hundred cubits.
'No proof can be brought from a carob-tree,' they retorted.

Again he said to them: 'If the halachah agrees with me, let the
stream of water prove it!'

Whereupon the stream of water flowed backwards.

'No proof can be brought from a stream of water,' they rejoined.

Again he urged: 'If the halachah agrees with me, let the walls of the
Beit Midrash prove it,’

Whereupon the walls inclined to fall.

R. Joshua chastised the walls, saying:

'If scholars defeat each other in law, what is it to you?'

They did not fall because of the honor of R. Joshua,
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Talmud Live

And they did not stand because of the honor of R. Eliezer;

and they are still standing thus inclined.

Again he said to them: 'If the halachah agrees with me, let it be
proved from Heaven!'

Whereupon an echo [bat kol] cried out:

'Why do you dispute with R. Eliezer, seeing that in all matters the
halachah agrees with him!'

R. Joshua stood up on his feet and exclaimed: ‘It is not in heaven.'
(Deut. 30:12)

What did he mean by this?

Said R. Jeremiah: That the Torah had already been given at Mount
Sinai; we pay no attention to echoes, because You have long since
written in the Torah at Mount Sinai: "After the majority must one
incline". (exod. 23:2)

R. Nathan met Elijah and asked him:

What did the Holy One, Blessed be He, do in that hour?
He smiled, and said:

'My sons have defeated Me, My sons have defeated Me.'

kkk

It was said: On that day all objects which R. Eliezer had declared
clean were brought and burnt in fire.

Then they took a vote and excommunicated him.

Said they, 'Who shall go and inform him?'

'Iwill go,' answered R. Akiba, 'lest an unsuitable person go and
inform him, and thus destroy the whole world.'

What did R. Akiba do? He donned black garments and wrapped
himself in black, and sat at a distance of four cubits from him and
his eyes streamed with tears.

Said R. Eliezer to him: 'Akiva, why is this day different from other
days?'

He said to him: 'It seems to me that your colleagues are keeping
separate from you.'

His eyes too streamed with tears, and he took off his shoes and
removed [his seat] and sat on the earth.

The world was then smitten:

a third of the olive crop, a third of the wheat,

and a third of the barley crop.

Some say that even the dough in women's hands swelled up.

We learned: The destruction was so great on that day, that
everything that R. Eliezer cast his eyes was burned up.

Even Rabban Gamaliel, the Patriarch, who was travelling in a ship -
a huge wave stood up to drown him.

'It appears to me,' he reflected, 'that this is on account of none other
but R. Eliezer b. Hyrcanus.'
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Thereupon he stood on his feet and exclaimed:

'Sovereign of the Universe! You know full well that [ have not acted
for my honor,

nor for the honor of my paternal house,

but for Your Honor,

so that strife may not multiply in Israel! '

At that the raging sea subsided.

Ima Shalom was R. Eliezer's wife,

and sister to R. Gamaliel.

From the time of this incident onwards

she did not permit him to fall upon his face in supplicatory prayer
[2720x n5201].

That day was the new month,

and a poor man came and stood at the door,

While she was giving him bread,

she found that he [Eliezer] had fallen on his face.

Said said: 'Stand up, you have killed my brother.'

Meanwhile the shofar went outn from the house of Rabban
Gamaliel [signaling that he had died].

'How did you know?' he questioned her.

"Thus I have received a tradition from my father's house: All gates
are locked, excepting for the gates of verbal wrongdoing [ona'ah).'
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PostScript

THE OVEN OF AKHNAI IN DAVID HARTMAN’S THOUGHT

For David Hartman, varying conceptions of God allow a narrative of theological change, of historical
evolution. While the Jewish people have lived with God in a covenantal relationship throughout
their history, it is not always the same kind of covenant. The fundamental character of the
relationship evolves. Sometimes, the change is perceived as a response to historical and political
transformations: In a world where autocratic power — whether imperial or monarchic — has lost
its legitimacy, it is no longer a “live option” to imagine God as “King of Kings”; He must now be a
Father or Teacher, and so on. Sometimes, however, Hartman teaches us to appreciate theological
change in terms of personal growth and relational progression. The human partner in the covenant
moves from obedient subject to autonomous agent, or from childlike dependency to mature
independence.

More striking, relational change involves the divine partner as well. Pivotal to all covenantal
discourse is the well-known talmudic story of the “Oven of Akhnai.” (BT, Baba Metzia 59b) In the
story, the divine voice tries to intervene in the debates of the rabbinic academy, but is ruled out of
order by Rabbi Yehoshua’s declaration that Torah is “not in Heaven.” God’s position is ignored, and
the law is decided by majority vote. For some thinkers, the crucial point is that human institutions
and procedures have come to officially supersede revelation. But for Hartman, the vital element in
the narrative is God’s response to the rejection of His voice: “He smiled and said: ‘My children have
won against me!”” Like a parent adjusting to the emerging self-sufficiency of his or her children as
they become young adults, God evolves in His covenantal role, learning to take pleasure in His
children’s independence.

From Honoring the Thought of David Hartman, by Noam Zohar, Shma May 2013
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7. Epilogue to Akhnai: The Passing of Rabbi Eliezer

Sanhedrin 68a

When R. Eliezer fell sick,

R. Akiba and his companions went to visit him.

He was seated in his canopied four-poster,

whilst they sat in his salon.

That day was Sabbath eve,

and his son Hyrcanus went in to him to remove his teffillin.

But his father rebuked him, and he retreated crestfallen.

'It seems to me,’ said he to them, 'that my father's mind is deranged'.
But he said to them, 'His mind and that of his mother's [sc. of
Hyrcanus] is deranged: how can one neglect a prohibition which is
punished by death, and turn his attention to something which is
merely forbidden as a shevut [=rabbinic prohibition]?'

The Sages, seeing that his mind was clear,

entered his chamber and sat down at a distance of four cubits.
He [R. Eliezer] said to them: Why have you come?

They said to him: We have come to study Torah

He said to them: And why did you not come until now’

They answered: We had no time.

He said to them: I will be surprised if these die a natural death.
R. Akiba asked him: And what about me?

He answered: Yours will be more cruel than theirs.

He raised his two arms and placed them over his heart,

And said: Woe to you, two arms of mine, that have been like two
Scrolls of the Law that are wrapped up.

Much Torah have I studied, and much have I taught.

Much Torah have I learned, yet | have drawn from my teachers hardly
as much as a dog lapping from the sea.

Much Torah have I taught, yet my disciples have only drawn from me
as much as a painting stick from its tube.

Moreover, | have studied three hundred laws on the subject of a deep
bright spot, yet no man has ever asked me about them. Moreover, |
have studied three hundred, (or, as others state, three thousand laws)
about the planting of gourds [by magic] and no man, excepting Akiba
b. Joseph, ever questioned me thereon.

For it once happened that he and I were walking together on a road,
when he said to me,

"My master, teach me about the planting of gourds".

I made one statement, and the whole field [about us] was filled with
gourds.

Then he said, "Master, you have taught me how to plant them, now
teach me how to pluck them up".

[ said something and all the gourds gathered in one place'.
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His visitors then asked him, 'What is the law of a ball, a shoemaker's
last, an amulet, a leather bag containing pearls, and a small weight?'
(Mishna Kelim 23)

He replied, 'They can become unclean, and if unclean, they are
restored to their cleanliness just as they are.’

Then they asked him, 'What of a shoe that is on the last?'!

He replied, 'It is clean;'

and in pronouncing this word his soul departed.

Then R. Joshua arose and exclaimed, 'The vow is annulled, the vow is
annulled!

On the conclusion of the Sabbath R. Akiba met [his bier] being carried
from Caesarea to Lydda.

He beat his flesh until the blood flowed down upon the earth — Then
R. Akiba commenced his funeral address, the mourners being lined up
about the coffin, and said:

'My father, my father, the chariot of Israel and the horsemen thereof”
(Kings 2, 2); I have many coins, and [ have no money changer to accept
them.'

Thus from this story we see that he learned this [sc. the producing of
gourds by magic] from R. Eliezer? — He learned it from R. Eliezer, but
did not grasp it, then he learned it from R. Joshua, who made it clear to
him.

But how might R. Eliezer do so? Did we not learn, IF HE ACTUALLY
PERFORMS MAGIC, HE IS LIABLE? — If it is only to teach, it is
different. For it has been said, Thou shalt not learn to do after the
abominations of these nations: thou mayest not learn in order to
practise, but thou mayest learn in order to understand.

Thus Ends the Chapter of Four Types of Capital Punishment of
Tractate Sanhedrin
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8. Moshe in Rabbi Akiva's Beit Midrash
Talmud Bavli Menakhot 29b

s o as’
v ke N

Rabbi Yehuda said in the name of Rav:

When Moshe went up to the Heavens [at Mt. Sinai], he found

God sitting and fastening crownlets to the letters of the
Torah.

He asked: Master of the universe, who is delaying you [in
this way the giving of the Torah]?

God responded: There will be a man who will live many
generations from now whose name is Akiva son of Joseph,
and he will derive heaps of laws from every jot and tittle.

Moshe said: Master of the universe, show him to me!
God replied: Turn around.

Moshe went and sat behind the eighth row of students [in
Akiva’s Beit Midrash].

He did not understand what was being said.
Moshe felt faint.

But when the discussion reached a certain point, Rabbi
Akiva’s students asked: ‘Rabbi, what is the source of the
authority of these teachings?’

Rabbi Akiva replied: Halacha L’Moshe miSinai, This is law
given to Moshe at Sinai.’

Moshe’s mind settled.
Moshe returned to God and said:

Lord of the Universe, you have such a man [as Akiva] and
yet you give the Torah through me?

God replied: Be silent: Thus have I decided.
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9. Jewish Law and the Politics of Disagreement

1. A Taste of Hillel and Shammai's Disputes

non-Jew once came before Shammai to convert to Judaism.
The non-Jew said to Shammai: "Convert me to Judaism, on the condition that you teach me
the whole Torah while I'm standing on one foot."

Shammai pushed him away with the yardstick he happened to be holding.

The non-Jew came before Hillel, and Hillel converted him, saying: ""That which you dislike -
do not do to your fellow': that is the entire Torah. All the rest is commentary - go learn!"
Talmud Bavli Shabbat 31b

et Shammai say: A man may not divorce his wife unless he has found her unchaste, for it
says: "For he has found some unseemly thing in her" (Devarim 24:1)s.

Bet Hillel say: Even if she spoiled a dish for him, for it says: "Because he has found some
unseemly thing in her".

R. Akiba says: Even if he found another more beautiful than she is, as it is said: "If she finds

no favour in his eyes".
Mishna Gittin 9:10

2. So What Do We Do? Three Opinions

. Yehezkel learnt: If one acts in accordance with the ruling of Bet Shammai - one has done
right, if one acts in accordance with the ruling of Bet Hillel - one has done right.

R. Yosef said: If one acts in accordance with the ruling of Bet Shammai - it is as if one has
done nothing.

R. Nahman b. Yitzchak said: Anyone who acts in accordance with the ruling of Bet
Shammai - is deserving of death.
Talmud Bavli, Masechet Brachot 11a

5 "When a man marries a woman, if she finds no favor in his eyes, for he has found some unseemly
thing in her - he shall write her a bill of divorce and place it in her hand, thus releasing her from his
household.” (Devarim 24:1).
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3. Three Narratives of Tolerance and Intolerance

ven though these forbid while those permit,

these reject while those accept -

Bet Shammai did not avoid taking wives from Bet Hillel,
nor Bet Hillel from Bet Shammai.

Despite all the items of purity and impurity,
which these declared pure while those declared them impure,

they did not avoid relying on each other in producing pure foods.
Mishna Yevamot 1:4

or three years there was a dispute between Bet Shammai and Bet Hillel -
the former asserting: The halakhah is in agreement with our views,
and the latter contending: The halakhah is in agreement with our views.

A Bat Kol then came forth and declared: 'These and these are the words of the living
God, but the halakhah is in agreement with the rulings of Bet Hillel'.

Since, however, both are the words of the living God, what was it that entitled Bet
Hillel to have the halakhah fixed in agreement with their rulings?
Because they were kindly and modest, and they studied their own rulings and those of Bet

Shammai. Moreover, they placed Bet Shammai's words before their own.
Talmud Bavli, Masechet Eruvin 13b

ishna: And these are the rulings that were made when the Rabbis were convened
in the attic of Hanania b. Hizkiya b.Garon, when they went to visit him and voted
and Bet Shammai had a majority over Bet Hillel. Eighteen rulings were decreed
on that day...

Talmud: That day was as severe for Israel as the day in which the Golden Calf

was made.
R. Yehosua Oniya said: The disciples of Bet Shammai stood at the entrance and were killing

the disciples of Bet Hillel.
We learned: Six of them went up to the attic to vote, and the rest stood over the disciples of

Bet Hillel with swords and spears.
Talmud Yerushalmi, Masechet Shabbat 9a
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Postscript:
The Place Where We Are Right

by Yehuda Amichai

From the place where we are right
Flowers will never grow
In the spring.

The place where we are right
[s hard and trampled
Like a yard.

But doubts and loves

Dig up the world

Like a mole, a plow.

And a whisper will be heard
in the place

Where the ruined

House once stood.
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10. Yalta Breaks some Barrels: The Talmud’s Most Learned

Woman Teaches a Lesson

Talmud Bavli Berakhot 51b

Ullah [the wandering merchant and devotee of the Rabbis
who goes back and forth from Eretz Yisrael to Babylonia
bringing halachot and rabbinic gossip] visited the house
of Rav Nahman. He ate bread and blessed [God] in
Birkat HaMazon [the blessing after the meal]
concluding it with a cup of blessing.

Rav Nahman told him: Don't you think, sir, that one
could send the cup of blessing to Yalta.

[But Ullah declined to do so and] said: Thus said Rabbi
Yohanan: The fruit of a woman’s belly/womb is not
blessed except [derivatively] from the fruit of the
man’s belly, as the verse says: “God will love you, bless
you and make you numerous and bless the fruit of your
[male declension] belly, not your [female declension]
belly.” (Deuteronomy 7:13).

In the meantime Yalta heard, arose in anger and
entered the wine cellar and smashed 400 barrels of
wine.

Rav Nahman told Ullah: Let's send her another cup [of
blessing].

Ullah sent to her [the message]: All of this, is blessed
wine (nivga).

Yalta sent back to him: From wandering beggars who
go door to door, words are generated; from rags, lice
are generated.
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Background Sources:

Talmud Bavli Beitza 25b

[On Yom Tov, the sacred days of holidays
like Sukkot or Pesach] one may not go out
in a chair [i.e. a litter carried by servants].

Really? But Rav Nahman permitted Yalta
to go out with a carried chair [carried on
one’s shoulders].

That is different, for Yalta is afraid she
might fall [f she walks the streets in the
public]

Talmud Bavli Shabbat 54b

Rav Papa sat before Rav Hisda and said:
When a ewe is giving birth, one takes two
soft rolls of cotton soaked in oil and places
one on her forehead [to cool her off] and
one on her womb [to warm her up].

Rav Nahman replied: If you treat the ewe
like that, you have treated her like Yalta!
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SECTION III.

Eighteen Classic Talmudic Stories Every Jew
Should Study

A Minority Culture Defines its Space

Rabbi Mishael Zion | The Bronfman Fellowship
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11. To Heresy or Not to Be: Elisha ben Avuyah | Jerusalemite Talmud Hagiga 2:1

N D270, 719 naan MmNt | NN 2 YWUTIR

Rabbi Meir was sitting and teaching

in the house of study in Tiberias

His teacher Elisha rode past

astride his horse on Shabbat day. They came by and told
Rabbi Meir: Your Rabbi is outside.

He stopped and went out to him.

Elisha asked: What were you teaching today?

Rabbi Meir: “And the Lord blessed the latter years of Job more
than the beginning” (Job 42:12).

Elisha: What did you say about it?

Rabbi Meir: “The Lord gave Job twice as much as he had
before” (Job 42:10) - God doubled his wealth.

Elisha: Alas for those who are gone and are no more -

your teacher Akiva would not have spoken thus.

He would have construed these words: “The Lord blessed the
latter years of Job because of the beginning” -- because of

the observance of precepts and good deeds that had been
Job's at the beginning.

Elisha: What other verse did you expound?

Rabbi Meir: “Better is the end of a thing than the beginning
thereof” (Kohellet 7:8).

Elisha: What did you say about it?

Rabbi Meir: [ compared it to someone who had children in his
youth - but they died, and again had children in his old age
and they lived - thus “Better is the end of a thing than the
beginning thereof”. Or to a man who acquired merchandise in
his youth and sustained a loss, but in his old age makes a
profit from it. Or, to a man who learned Torah in

his youth and forgot it, but it comes back to him in his old
age.

Elisha: Alas for those who are gone and are no more --

your teacher Akiva would not have spoken thus.

He would have construed it “Good is the end of a thing from
the beginning” -- when it is good from its beginning.

So it happened with me:

Abuyah, my father, was one of the notables of Jerusalem.
When he was arranging for my circumcision, he invited all the
notables of Jerusalem, among them Rabbi Eliezer and Rabbi
Yehoshua.

After they had eaten and drunk, they began to clap their
hands and dance. Some of the notables sang songs, and
others composed alphabetical acrostics.

Rabbi Eliezer said to Rabbi Yehoshua: These are occupied
with what interests them: shall we not occupy ourselves with
what interests us?
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They began to speak words of Torah, and from the Torah
to the Prophets, and from the Prophets to the Writings.
And fire came down from heaven and surrounded them.
At that point Abuyah said to them: My masters, have you
come to set my house afire over me?

They replied: God forbid! We were merely sitting and
stringing words of Torah, then from the Torah we went on
to the Prophets, and from the Prophets to the Writings.
The words were as joyful as when they were given at
Sinai. For when originally given at Sinai, they were given
in the midst of fire, as is said: “The mountain burned with
fire unto the heart of heaven" (Devarim 4:11).

Elated, my father Abuyah remarked, “My masters, since

the power of Torah is so great, if this child stays alive for
me, [ will dedicate him to the Torah.”

But because the intent of my father's resolve was not for the
sake of heaven, my study of Torah did not endure with me.

Elisha: What other verse did you expound?

Rabbi Meir: “Gold and glass cannot equal it; neither shall the
exchange thereof be vessels of fine gold” (Job 28:17).

Elisha: What did you say about it?

Rabbi Meir: These are the words of Torah - they are as
difficult to acquire as vessels of gold and are as readily
destroyed as vessels of glass. As vessels of gold and even
vessels of glass can be repaired if broken, so can a disciple of
the wise recover his learning if it has disintegrated.

Aher said to him: Meir, turn back - the Shabbat limit extends
only thus far.

Rabbi Meir said: How do you know?

Elisha responded: For | have been measuring by the paces of
my horse 2000 cubits which are the Shabbat limit.

Rabbi Meir: And all this wisdom is within you, and you do not

return?

Elisha: I cannot.

Rabbi Meir asked: Why?

Elisha: Because once [ was riding in front of the [remains of]
the Holy of Holies, riding my horse on Yom Kippur which fell
on the Shabbat, and I heard the divine voice reverberating
from the Holy of Holies and saying: “Return children”
(Jeremiah3:14), except for Elisha ben Abyuah -

who knew my strength and rebelled against Me.
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12. Gamliel in Aphrodites Bath: Negotiating Public Space in a

Multi-cultural Society

Mishna Avodah Zara 3:4

Proclos, son of a philosopher,

put a question to Raban Gamliel in Acco,

as the latter was bathing in the Bath of Aphrodite.

He said to him:

“It is written in your Torah: [regarding pagan loot]

“And none of the prohibited thing shall cleave to your hand”
(Devarim 13:18)

Why then are you bathing in the Bath of Aphrodite?

Gamliel replied to him:
We may not answer [question relating to Torah] in a bath.

When he came out, Gamliel said to Proclos:
I did not come into her domain, she came into mine.

Nobody says the bath was made as an adornment for
Aphrodite; rather one says: “Aphrodite was made as an
adornment for the bath.

Another reason: If you were given a large sum of money, you
would not enter the presence of a statue revered by you
while you were nude or after having sex, nor would you
urinate before it.

But this [statue of Aphrodite] stands by a sewer

And everyone urinates before her.

When the Torah stated “their Gods”

It referred only to that which is treated as a deity which is
prohibited.

That which is not treated as a deity is not prohibited.
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13. Shimon Bar Yochai’s Cave

Babylonian Talmud: Tractate Shabbat 33b - 34a

R. Yehuda and R. Yose and R. Shimon [bar Yohai] were
sitting, and Yehuda b. Gerim was sitting beside them.

R. Yehuda opened and said: How pleasant are the acts of
this nation: They established (tiknu) markets! They
established bathhouses! They established bridges!

R. Yose was silent.

R. Shimon [bar Yohai] answered and said, "Everything
they established, they established only for their own
needs: They established markets - to place prostitutes
there; bathhouses - to pamper themselves; bridges - to
take tolls."

Yehuda b. Gerim went and retold their words,

and it became known to the [Roman] government.
They said: "Yehuda who extolled - let him be extolled.
Yose who was silent - let him be exiled to Sepphoris.
Shimon who disparaged - let him be killed."

He (R. Shimon) went with his son

and hid in the Beit Midrash.

Each day his wife brought him bread

and a jug of water and they ate.

When the decree became more severe

he said to his son:

"Women are easy-minded. They may abuse her and she
will reveal [us]."

They went and hid in a cave.

A miracle happened - a carob tree

and a spring of water were created for them.

They took off their clothes and sat up to their necks in
sand.

All day they sat and studied,

and when the time came to pray they got out of the
sand, dressed [their bodies], covered [their heads] and
prayed and again took off their clothes - all in order that
they not wear out.

They dwelled in the cave for twelve years
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Elijah came to the opening of the cave, saying:
"Who will inform Bar Yohai that the emperor died
and the decree is annulled?"

They went out.

They saw men plowing and sowing.

R. Shimon said, "They forsake eternal life (olam)
and busy themselves with temporal life?!"
Every place they turned their eyes to -

was immediately burned.

A heavenly voice (bat kol) came out and said to
them: "Did you go out to destroy my world?
Return to your cave!"

They returned.

They dwelled for twelve months, saying:
"The sentence of the wicked

in Hell is twelve months."

A heavenly voice went out [and said],
"Go out from your cave."

They went out.

Wherever [his son] R. Elazar smote -
R. Shimon healed.

He said, "My son, you and I

are sufficient for the world."

When the eve of the Sabbath arrived,

they saw a certain old man who was holding two
bunches of myrtle running at twilight.

They said to him, "Why do you need these?"

He said to them, "To honor the Sabbath."”

[They said] "Would not one suffice for you?"

He said, "One for "Remember [the Sabbath]"
(Exodus 20:8) and one for "Observe [the Sabbath]"
(Deut. 5:12).

R. Shimon said to him (his son), "See how dear is a
commandment (mitsva) to Israel.”

R. Elazar's mind was set at ease.
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R. Pinhas b. Yair, R. Shimon's son-in-law,
heard and went out to greet him.
He took R. Shimon to the bathhouse.

R. Pinhas was massaging R. Shimon's flesh.
Seeing that there were clefts in R. Shimon's
flesh, he began to weep,

and when the tears fell from his eyes [they fell

on R. Shimon's flesh] and R. Shimon was yelping

[from pain].
R. Pinhas said to him, "Alas that I see you so!"

R. Shimon said to him, "Blessed are you that you

see me so. For if you did not see me so, you
would not find me so [learned]."

For originally when R. Shimon bar Yohai raised

an objection R. Pinhas b. Yair solved it with
twelve solutions.

But now when R. Pinhas b. Yair objected, R.
Shimon bar Yohai solved it with twenty-four
solutions.

R. Shimon said: “Since a miracle occurred for
me, [ will go and fix something.”

As it says: "And Jacob came [to the city of ]
Shalem and he showed grace to the city" (Gen
33:18)," And [it was taught regarding this
verse:] "And Jacob came to the city of Shalem"
(Gen 33:18), [Shalem means Whole. What was
Jacob whole in?] Rav said, "Whole in his body,
whole in his affluence, whole in his Torah."
"And he showed grace to the city" (ibid.).

Rav said: He established (tikken) coinage for
them."

And Shmuel said:"He established (tikken)
markets for them.

And R. Yohanan said: He established (tikken)
bathhouses for them.
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R. Shimon said, "Is there something that needs
fixing [tikkun]?"

They said to him, "There is a part [of Tiberias]
which is of doubtful impurity and it causes
much trouble for the priests to go around it."
[...] Wherever it (the ground) was hard he ruled
pure. Wherever was loose he marked.

A certain old man said, "The son of Yohai made
a cemetery pure!!!"

R. Shimon said, "If you had not been with us
[when we made the decision to purify this
place, apparently alluding to a vote on this
matter], or even if you had been with us but had
not voted with us, you would have spoken well.
But since you were with us and voted among us,
should they say, '[Even] prostitutes beautify
each other with make up. How much the more
so [should] scholars!™

R. Shimon cast his eyes at him and he died.

R. Shimon went out to the market.

He saw Yehuda b. Gerim.

[He said,] "Is this one still in the world?"

He set his eyes upon him [Yehuda] and turned
him into a heap of bones.
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Rabbi Shimon Bar Yohai (Rashbi) in the Cave

Questions to aid chevruta study

A. The three way conversation:

1. Flesh out each position to a full blown position
about the Romans. Can you make analogies to
other imperial/colonial cultures?

2. R.Yehuda: What could his interest to praise
the Romans be? How far-reaching would you
take his praise - is he praising the entire
Roman Empire for all their actions? What is
the "Jewish" word R. Yehuda uses to describe
the Roman's actions? Why was this word
chosen?

3. Rabbi Yossi: How do you understand his

silence? What is his inner monologue at the D.

time of this conversation? 1.
4. Rabbi Shimon Bar Yohai: What is the brunt of

his criticism of the Romans? Is this such a

terrible thing? What are the "values" of the 2.

Romans in the eyes of Rashbi? Would R. Yehuda

agree?
5. What could R. Yehuda have answered to

Rashbi? 3.
6. How do you understand Yehuda ben Gerim? Is

he innocent or malicious? Does this Yehuda

remind you of another famous Yehuda that

lived 100 years earlier?

B. Inhiding E.

1. What do the Beit Midrash and the Cave 1.
symbolize?

2. Why does Rashbi take his son with him? 2.

3.  How do you understand Rashbi's statement
about his wife?

4. What is the image created in the cave? Who 3.
replaces Rashbi's wife?

5. Taking off the clothes - what does this remind

you of? F.
6. Whatis the significance of getting dressed to L
pray? Where is God in their learning?
7. Ceaser dies - compare to the story of Moses, 2
Exodus 2:16-3:10. )
8. What kind of ideal of Torah learning does this
story promote? What is the correct relationship
between Life and torah, Gentiles and Torah,
women and Torah according to this story? i
C. Coming out of the cave - Take one:
1. IsRashbi's critique of the farmer similar to his
critique of the Romans (or his suspicion of is 5.
wife)? What is the development here?
2. Eternal Life vs. Temporal life - do you agree 6.

with this hierarchy? Compare to the prayer of
R. Nehunya ben haQana that is to be said when
leaving the Beit Midrash (below).

Burning with their eyes: how do you
understand this? What gave them the power to
burn with their eyes?

What is God’s point of view on Bar Yochai’s
revolutionary actions?

Why were Rashbi and son sent back to the
cave?

The cave has changed it's "analogy" a few times
throughout the story. Can you identify the
various images it is analogized to? Compare it
also to other "famous caves" of western
tradition.

The Second Coming:
What saves the "lay people” in the eyes of the
scorching intellectuals? What is so soothing
about the Old Man's actions?
Why are "you and me" enough for the world?
How does this relax Rashbi ans son? What are
the lessons Rasbi learned in the cave - the first
time, the second time?
This story has a great spatial scheme. Notice the
various spaces (for example — where do you
imagine the first conversation taking place?).
Notice the move between spaces and compare
them. What does each space represent?

R. Pinchas
Where does R. Pinchas take Rashbi to? What is
the significance of this?
Notice their dialogue: Has Rabbi Shimon
mellowed? Has he repented for the crime that
God exiled him back to the cave for?
How does each character relate to the human
body?

Tikkun Olam
What is the ethical norm that Rashbi cites at the
beginning of this section? Does this fit with
what we've thought about Rashbi until now?
Yaakov - look up the original context of the
verse, then look up the Hebrew words SHALEM
and VAYEEKHAN (the roots |-I-n and n-1-n), in
a dictionary to understand the midrashic pun.
Who in our story is Yaakov now compared to?
Doubtful Impurity - what is the problem Rashbi
is asked to deal with? s there a symbolic
meaning to this problem?
What is the criticism of Rashbi offered by the
0Old man here? What is Rashbi's response?
Yehuda Ben Gerim - did Rashbi learn his
lesson?

Background sources about R. Shimon

1. Talmud Bavli Masechet Kiddushin Page 40b

1°2101 0°1PT 1193V °27 7°7 9223
Rabbi Tarfon was sitting with the elders in the attic of 293 7101 1°2 NYYYa
the house of Nitzeh in Lod
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when the question was posed before them:

What is greater: Talmud (study) or Maaseh (action)?
Rabbi Tarfon answered: Action is greater.

Rabbi Akiba answered: Study is greater.

They all responded: Study is greater - for study brings
about action.

2. Talmud Bavli Masechet Shabbat page 35b
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Our Rabbis taught:

"You shall gather in your new grain “ (Deut. 11:14).
What does this teach?

It sets limit on the interpretation of another verse that
says, “Let not the Torah cease from your lips but recite it
day and night" (Joshua 1:8).

Should this [second] verse be taken literally?

No! For the first verse teaches, “You shall gather in your
new grain.” -

Perform worldly occupations (derekh eretz) together with
studying Torah."

These are the words of R. Ishmael.

However R. Shimon b. Yohai says:

[s it possible that a man plow in plowing season,

sow in sowing season,

harvest in harvest season,

thresh in threshing season,

winnow when the wind blows -

then what will become of Torah?

But rather [this is the correct interpretation of the verse:]
when Israel fulfills the will of God - their work is done by
others, as it says, “Strangers shall stand and pasture your
flocks; aliens shall be your plowmen and vine-trimmers"
(Isaiah 61:5).

When they do not fulfill the will of God, their work is done
by themselves, as it says “You shall gather in your new
grain.”

Abaye said, "Many acted in accordance with R. Ishmael
and prospered; in accordance with R. Shimon and did not
prosper."

Rava said to the sages, "I ask you not to appear before me
in the month of Nisan and in the month of Tishrei, in order
that you not be distracted by concern for your sustenance
during the rest of the year."

3. Talmud Bavli Masechet Shabbat page 33b
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Come and hear: When the sages entered into the vineyard
at Yavneh, R. Yehuda and R. Eleazar b. R. Yose and R.
Shimon were there. This question was asked before them:

Talmud Live

1732°2 075% 1°N7127 10I2IWI: YW RN
292 MYHX 227 AT 220 oW 70
¥nWw °27 707

Rabbi Mishael Zion | The Bronfman Fellowship



Why does this plague ('askara = croup) begin in the bowels
and end with one's mouth? [...]

R. Shimon answered and said, "Because of the sin of neglect
of Torah: They said to him: Women will disprove you! (for
women are not obligated to learn Torah, and yet they suffer
croup). (He answered: They suffer croup) Because they
cause their husbands to neglect Torah!

“Gentiles will disprove you!”

“They cause Israel to neglect.”

“Children will disprove you!”

“They cause their fathers to neglect.”

“Children who study Torah will disprove you!”

(He answered:) “That is like what Rabbi Gurion said [...]: At
the time when there are righteous people, the righteous
receive punishment for the generation's (sins). When there
are no righteous people - the children who study Torah
receive punishment for the generation's (sins).
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A part of Tiberias of doubtful impurity:

Based on parallel Rabbinic sources, scholars assume that this refers to the city of Tiberias, founded during the
reign of Emperor Tiberius circa 20 cE., on the remains of a graveyard, thus making it burdensome for the priests to

live in for purity issues.

Josephus also mentions a legend of purification of graves in the city, mentioning it as an ongoing debate in the city,
saying that Herod Antipas gave incentives to the Jews to live in Tiberias because he know it was problematic for
them halakhically. Following the Bar Kochva revolt and the move of Jewish life to the Galilee, Tiberias eventually
became one of the largest centers of Jewish life, hosting the academy of Rabbi Yochanan (3rd C), the center of

learning of the Palestinian Talmud.

See Israel L Levine, n1on1 N 100N — N™20 7w Nun'ol 0'nn ninxy ,'"aen, 2 n1Tnz
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Plato’s Myth of the Cave | The Republic, BOOK VII

[ said, "liken our nature in its education and want of education to a condition which I may
thus describe. Picture men in an underground cave-dwelling, with a long entrance
reaching up towards the light along the whole width of the cave; in this they lie from their
childhood, their legs and necks in chains, so that they stay where they are and look only in
front of them, as the chain prevents their turning their heads round. Some way off, and
higher up, a fire is burning behind them, and between the fire and, the prisoners is a road on
higher ground. Imagine a wall built along this road, like the screen which showmen have in
front of the audience, over which they show the puppets.’

“Then picture also men carrying along this wall all kinds of articles which overtop it, statues
of men and other creatures in stone and wood and other materials; naturally some of the
carriers are speaking, others are silent.’

*A strange image and strange prisoners,' he said. "They are like ourselves,' [ answered.
“For in the first place do you think that such men would have seen anything of
themselves or of each other except the shadows thrown by the fire on the wall of the
cave opposite to them?'...

‘But,' I said, if someone were to drag one out up the steep and rugged ascent, and did not let
go till he had been dragged up to the light of the sun, would not his forced journey be one of
pain and annoyance; and when he came to the light, would not his eyes be so full of the glare
that he would not be able to see a single one of the objects we now call true?'...... "Then, last of
all, I fancy he would be able to look at the sun and observe its nature, not its appearances in
water or on alien material, but the very sun itself in its own place? And that done, he would
then come to infer concerning it that it is the sun which produces the seasons and years, and
controls everything in the sphere of the visible, and is in a manner the author of all those
things which he and his fellow-prisoners used to see?"...

"Well, then, if he is reminded of his original abode and its wisdom, and those who were
then his fellow-prisoners, do you not think he will pity them and count himself happy
in the change?’

[...] We must not allow them (the philosophers) the liberty which they now enjoy?’

“The liberty,' | said, ‘of staying there, and refusing to descend again to the prisoners and to
share with them in toils and honors, whether they be mean or exalted.' "What!" he said; "are
we to do them an injustice, and force on them a worse life when a better is possible for
them?'

“You have forgotten again, my friend,' I said, “that it is not the law's concern that any one
class in a state should live surpassingly well. Rather it contrives a good life for the
whole state, harmonizing the citizens by persuasion and compulsion, and making them
share with one another the advantage which each class can con-tribute to the community. It
is the law which produces such men in the city; not in order to leave each man free to turn
where he will, but that it may itself use them to bind the city together.’
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Talmud Bavli Masechet Sukkah Page 45b
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Eternal Life and Temporal Life in the Beit Midrash

Bavli Brachot Page 28b
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Each time a man stands up for an ideal, or acts to improve the lot of others, or strikes
out against injustice, he sends forth a tiny ripple of hope, and crossing each other
from a million different centers of energy and daring, those ripples build a current

that can sweep down the mightiest walls of oppression and resistance.
Robert Kennedy, speech to National Union of South African Students’ Day of Affirmation, Cape
Town June 7, 1966.

When God created the world, God provided an opportunity for the work of God'’s
hands - man - to participate in God’s creation. The Creator, as it were, impaired

reality in order that mortal man could repair its flaws and perfect it.
Rabbi Joseph Soloveitchik, Halachic Man, p. 10

Talmud Live Rabbi Mishael Zion | The Bronfman Fellowship



14. The Tales of the Destruction: Kamtza & Bar Kamtza

Babylonian Talmud, Tractate Gittin | |'0'a n>on 722 TINYNn

Rabbi Yochanan said, 'What is the meaning of the verse in The
Book of "Mishlei" (Proverbs 28) which reads, 'Fortunate is the
one who is always fearful, but the one who is hard of heart will
suffer misfortune?' It was because of 'Kamtza and Bar-Kamtza'
that Yerushalayim was destroyed ..."

"For there was a certain individual who was friendly with
Kamtza, but who was an enemy of Bar-Kamtza. He made a feast
and said to his servant, 'Go and bring Kamtza to my feast,' but
the servant brought Bar-Kamtza instead."

"The one who made the feast found Bar-Kamtza seated there.
He said to him, 'Since you are my enemy, what are you doing
here? Get up and get out!' Bar-Kamtza said, 'Since I'm here
already, let me stay, and I will pay you for what I eat and drink.’
"The host responded, 'No!" "

"' will pay for half the cost of the feast.
"'No!""

"'l will pay the entire cost of the feast!" "

"'No!' And he seized Bar-Kamtza, stood him up, and threw him
out!"

"Bar-Kamtza thought, 'Since the Rabbis were there, saw the
whole thing, and did not protest, obviously they had no
objection to my embarrassment! I'll go now, and have a little
feast-of-slander with the king."

"Bar-Kamtza went to the Caesar and declared, 'The Jews have
rebelled against you!" "

"The Caesar responded, 'Who said so?" "

"Bar-Kamtza said, 'Send them a sacrifice, and see if they will
offer it.""

"The Caesar sent (with Bar-Kamtza) a healthy, unblemished
ram. While going, Bar-Kamtza caused a disfigurement in the
animal. Some say that it was a blemish on the upper lip; others
say that it was a blemish in the eye (perhaps symbolizing the
silence of the rabbis, or their witnessing of the event of his
disgrace without protest); in any case, a place where for us it is
a disqualifying blemish while for the Romans, it is not."

"The Rabbis had in mind to sacrifice it anyway to maintain
peaceful relations with the government. But Rabbi Zechariah
son of Avkulos objected, 'People will say, 'Animals with
blemishes may be sacrificed on the altar!" "

"The Rabbis had in mind to kill Bar-Kamtza so that he would
not report what had happened to the Caesar! But Rabbi
Zechariah son of Avkulos objected, 'People will say, 'One who
makes blemishes in sacrifices is killed!" "

Rabbi Yochanan said, "The excessive carefulness of Rabbi
Zechariah son of Avkulos destroyed our Temple, burned our
Palace, and exiled us from our Land."”
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Postscript:
The Institutionalization of Mourning

Our Rabbis taught: After the destruction of the Second
Temple, “abstainers” became prevalent in Israel,
deciding never again to eat meat or drink wine.

Rabbi Yehoshua challenged them. He said to them: My
children, why are you not eating meat or drinking wine?
They said to him: Shall we eat meat, from which
sacrifices were made on the altar which is now
desolate? Shall we drink wine, from which sacrifices
were made on the altar which is now desolate?

He said to them: In that case, why eat bread? Bread was
part of the ritual, too?

- You're right. We won't eat bread, either, only fruit.

- But fruit shouldn't be consumed either. After all, we
used to bring our tithes to the Temple, and we can't do
that anymore?

- You're right. We'll only eat agricultural produce of the
sort that wasn't brought to the Temple.

- But water? We can't drink water anymore, either, can
we? Water used to be poured on the altar!

They were silent.

Rabbi Yehoshua said to them:

My children, come and I'll say to you. We can't not
mourn. Yet we can't mourn too much, for if we do there
will be no life. So we must mourn as part of life, thus:
When a man paints his home he should leave a small
section unpainted. When preparing a feast, he should
leave a small part unprepared. When a woman puts on
her jewelry, she should put on a bit less.

And whoever mourns Jerusalem will yet see her in her
celebration.

As it is written, " Rejoice with Jerusalem, and be glad
with her, all that love her; rejoice for joy with her, all
you that mourn for her" (Isaiah 66:10).

Babylonian Talmud, Bava Batra 60b
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SECTION IV.

Eighteen Classic Talmudic Stories Every Jew
Should Study
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15. Desire and Authenticity | The Tzizit and the Harlot

Sifrei Numbers 115

Rabbi Nathan said: There is no commandment in the Torah,
however light, whose reward is not given in this world; as for its
reward in the world-to-come, I know not how much it is.

Go and learn this from the commandment of tzitzit.

Once a certain man, who was scrupulous about the commandment
of tzitzit,

heard that there was a harlot in one of the cities by the sea

who took 400 gold pieces for her hire.

He sent her 400 gold pieces, and she fixed a time for him.

When his time arrived, he came and sat down at the entrance of her
house.

Her maid entered and said to her:

"The man who sent you the 400 gold pieces has come, and is sitting
at the entrance."”

She said: "Let him enter."

When he entered, she prepared for him seven beds,
six of silver and one of gold,

and between each bed there was a ladder of silver
but the topmost ladder was of gold.

She ascended and sat on the topmost bed, naked.
He too ascended the seven beds and seven ladders,
And sat down naked beside her.

Came his four tzitziyot, and slapped him on the face!
He slipped down, and sat on the ground.
She too slipped down, and sat on the ground.

She said to him: "By Isis, goddess of love,

[ will not let you go until you tell me what blemish you saw in me!"
He said: "By the Temple service! [ have not seen a woman as
beautiful as you!

But God has given us a certain commandment called 'tzizit, 'and it is
written twice regarding it: 'l am YHWH your God": | am the one who
in the future will exact punishment,

and [ am the one who in the future will pay reward.

Now they have appeared to me as four witnesses!"

She said to him: "By the [Temple] service!

[ will not let you go until you tell me your name,

the name of your town, the name of your teacher,

and the name of your school where you study the Torah!"

He wrote this down, and handed it to her.
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She arose and apportioned all her possessions:

a third to the [Roman] Government, a third to the poor, and a third
she took in her hand.

And went to the school of Rabbi Hiyah

She said to him: "Master, convert me to Judaism!"

He said to her. "My daughter, perhaps you have set your eye on one
of the pupils?”

She took out the writing, and gave it to him.

He said to him: "Go and attain your achievement!

Those beds which she prepared illicitly, she shall prepare
permissibly.

Such is the reward [of the commandment of fringes] in this world;
as for the world-to-come, I know not how much it is.
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16. Freedom, Intimacy and Other Scary Desires: A Talmudic Story

R. Hiyya bar Ashi,

each time he fell on his face [in personal prayer],
would say:

May the Merciful One rescue me from the Yetzer
HaRa [the inclination toward evil].

One day his wife overheard him.
She said to herself: “But for so many years he has
abstained from me! How come he says that?”

One day he was studying in his garden.
She decorated herself,

and walked by him.

He said to her: “Who are you?”

She said: “I am Heruta,

[ just got back from my workday.”

He claimed her.

She said to him: “Go bring me that pomegranate
from the treetop.”

He jumped up and brought it to her.

When he came home,

his wife was adding kindling to the oven.

He climbed inside the oven and sat there.

She said to him: “What is this?”

He said to her: “Such and such is what happened.”
She said to him: “That was me!”

He said to her: “But I, anyhow, intended to do
something forbidden.”

Babylonian Talmud Kiddushin 81b, according to Mss.

Talmud Live

5537 17 PWR 92 X1 020
,1°10 %y Do1w oyp Hoaw
$IMIX 0
Riatii'al-RibibeRialanhy

,(DWR INIR AVRW TIAX Q7
WIIDW D°IW 11722 37 : IR
272 IR RIT YT — 10 X7

01932 919 1700 INX o
INRY TOWIR

.19 maws Ay

20X M 179 IR

21773 PNTTAY RNIIM 2IR < 70K

.van
139717 DR O R 19 IR

! IV WRIAW
12 R0 72 ImIpnn Yo

INWR 70°7 10729 X2 WK
.MIN7 DX Npon

39902 2w 1Y

2777 71 219 MR

WINPT 791 79 1Y MR
19IR N1 97 19 0K

JI0°RY QP 931 N 1712 IR
2 NIIoNT

.77 72n5 0 Hv ;37 XD PWITR Y923

Rabbi Mishael Zion | The Bronfman Fellowship



Heruta: Questions for Havruta Study:

1. Read the story and divide it into scenes. Use the Rashi Highlights below to decipher unclear
phrases.

2. Ask as many questions as possible about the story. For example: Why does their encounter take
place in a garden?

3. Flesh out the two characters in our story. How do you imagine each one of them? What is their
background? How do they feel at various moments of the story - proud, ashamed, happy,
distressed...

4. Go through the story again, imagining its scenes more fully - as a movie, short story or poem.
What aspects would you add? What shots would your camera take, what metaphors would you
use in a poem?

Rashi Highlights (and other commentaries):

Fell on his face - perhaps refers to the prayer of Nefilat Apayim in Tachanun, a prayer said after the silent
prayer (Amidah). This prayer was considered by the Rabbis to be the most intense personal prayer of the
day.

Abstained from me - The Talmud mentions some Rabbis as having abstained from their wives altogether,
trying to achieve a higher holiness. This is contrary to the Halakhic obligation mentioned in the Torah and the
Talmud to have regular sexual relations with ones wife (Onah), but in line with the midrahsic explanation of
Moses as a prophet who was celibate from his wife.

Heruta -the Name of a famous prostitute of the time (Rashi). Literally: Heruta means Freedom nyn.
Decorated herself - with jewelry, perfumes and seductive clothing (Rashi).

He claimed her - the term tva'a /7v27, meaning claimed/demanded/propositioned, is used in the Talmud as a
reference for a coarse act of (/demand for) intercourse, as opposed to the more intimate term 100%, "to

tell" /storytelling, used for example in Bavli Berakhot 3a: "In the third part of the night a women mesaperet
with her husband."

Climbed inside the oven - the Talmud recounts a few stories in which the hero tries to sit inside an oven as
a way of punishing himself/committing suicide for his sins.

The Printed Version:

Later editions of the Talmud added two epilogues to the story (and this is how it appears in
the standard printed editions today), so that it reads the following:
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She said to him: “That was me!”

He did not believe her, until she gave him proof.

He said to her: “But I, anyhow, intended to do something forbidden.”

For the rest of his days this tsaddik/righteous-man suffered great sorrow.

He fasted again and again until he died that very death.

How do these additions alter the reading of the story?
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Postscript
The Battle Against the Yetzer | Bavli Yoma 69b

“They cried out to Adonai God in a great voice” (Nehemia
9:4). What did they say?

Rav or Rabbi Yochanan said: Oy! Oy! It is [the Evil Impulse]
that caused the destruction of the Temple, burned the Holy
Heichal, and killed all the righteous, and exiled Israel from
its land, and it is still dancing among us.

But wasn'’t it brought to us so we could earn the reward [of
overcoming it]?

We do not want it or its reward. ....They fasted for three
days and three nights and it was handed over to them. It
emerged as a fiery lion from the Holy of Holies. A prophet
announced that it was the yetzer (the inclination) to
idolatry...They said: This is an auspicious time of Divine
favor, so let us ask for mercy so as to have the yetzer of
sexual transgression’ [as well]. They asked for mercy and
it was handed over to them.

The prophet warned them that of they kill it, the world will
come to an end.

They imprisoned it [the general yetzer hara] for three days.

They sent out to seek a one day old egg in all of Eretz
Yisrael and it could not be found. (In other versions: No one
got married and no one built a house].

They said: What shall we do? If we Kkill it, that will be the
end of the world.

Let’s pray for mercy to split [between sinful desire and
fruitful desire], but Heaven would not give half gifts. So
what did they do? They blinded it and released it. So at
least one no longer lusts after female relatives [that is, the
yetzer of sexual desire no longer incites one to incest].

9173 Ipa oYK 71 9R Py
27K XD

977 1 R?3 X2 1IN 937 RIOIPRI 27 IR
221 7°9P1 RWIpnY 12INRT R
DRIV IPYIRT PUIX 91D Y0
11103 TR TUIVI IAVIRD

X2 2X73R 7172 7213p% XYR 19 77027 0195
JPYA IR XYY PV IR

NMX 1772 203 T RYPIR KpnD 172 981
WITPT YW 1NN A1n YW R1IT 27 IR
PR XT3

XNXI2PY RNYN7 P> RNPN KNIVN2 120X
X737 K73 73 RNKR DI 177727771 177700
DWIPR WP 17N

NTIAYT RIR 1377 :9RIWOH X021 1D IR
71072313

7TIYWIT DRT RN IDRIY

XI1 RN°1°2 WPNWR Y 710507 >3
201D 1IRM YAIR 779 DIRY ROp XM
MM PV 0N KN7T 2 1aV1 27 1INR
2RMW 11 7Y

ITPPDM KIART RTITA PIW X021 177 MR
,R9P XKW IXWM XIIART ,KI2X2 70107
YR NX 72w VWA DRT MR IMRIY
/71D PR NIDIVA 2R DX JHW AD°KA N
XIXPX 2117 °V23 XIT IR DYI DRI 1IN
72avT

RhitateRlel-ReRaT R bia)

X9 XA Y 0P ORT M I IR

' RDYY

52 K11’ N2 XNY*2 W21 PP XNPN IMIWan
IONWR K21 9RW? IR

,RPPY X993 - 71950P1 27991 7577 1IN
227 X2 RYPI2 RAYD - RAVDX M7 2y
M3’ RYT IR IMPIAYI 1YY IN1YRS
.AN2MP2 WK 17

;00 *922 7NN

7 Song of Song Rabbah 7.8 "The Holy one created two yetzarim in his world, the yetzer for idolatry and the
yetzer for harlotry. The yetzer for idolatry has been uprooted and the yetzer for harlotry is still extant".
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17. "Spitin my Eye": Enlightened Marriage Counseling

The Wife, the Husband and the Sermon | Rabbi Meir, Leviticus Rabbah 9:9

Rabbi Meir was sitting and teaching Torah on
Friday night.

A certain woman was sitting there listening.
His talk lasted too late.

She waited until he was finished speaking.
Then she went to her home, and found that the
lamp was already extinguished

Her husband asked her: “Where have you been?”
She told him: “I have been sitting and listening to
the rabbi.”

The husband said to her: “I swear by such-and-
such that you are not to enter here until you go
and spit in the rabbi's face!”

They sat [separated] for one week (Shabbat),
a second,
and a third.

Her neighbors told her: “You are having a
quarrel. Let us go with you to the Rabbi.”

When Rabbi Meir saw them, he envisioned [the
reason for their coming] by means of the holy
spirit [of prophecy].

[Pretending to have something wrong with his
eye] He said to them: “Is there among you a
woman skilled in reciting a charm for the eye?”
Her neighbors said to her, “Now, go spitin his
face and you will be permitted to live with your
husband again.”

[So she came forward] but when she sat down
before his face, she cringed before his presence.
She confessed: “My master [literally, my rabbi],
do not know how to recite a charm for [healing]
the eye.”

But he said to her: “Just spit seven times and |
will be healed.”

She spat in his face seven times.
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Then he said to her: “Go and tell your husband:
‘You asked me to do it only once but I spat seven
times!””

V. His disciples said to him: "Master! Is the
Torah to be treated with such contempt? If you
had only told one of us to recite the incantation
for you.”

R. Meir replied: “Isn't it enough for Meir to be
equal to his Maker?

For Rabbi Yishmael taught: Great is peace, so
that God’s holy Name written in sacred fashion is
as commanded by the Holy One to be obliterated
in the water [in the case of the suspected
adulteress (Numbers 5: 23-24)], in order to
bring about peace between a man and his wife.”
(Leviticus Rabbah 9:9)
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EPILOGUE

Entering and Exiting
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18. “Ashe left, he said...”: On Entering and Exiting

Rabbi Nechunya ben HaKanah
would pray

when he entered the Beit Midrash
and when he left,

a brief prayer.

They said to him:
What is the nature of this prayer?

He answered:

Upon my entrance,

[ pray that no mishaps should occur
because of me;

and upon my departure,

[ offer thanks for my portion.

Mishna Brachot 4:2
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Postscript: Some parting thoughts, upon exiting these Talmudic stories:

On any given day, we find ourselves entering and exiting a variety of locations and contexts.
In each place we have a different role to play, a specific responsibility, a different amount of
power we can wield. We might even hold different names in each context (friend, father,
boss, student, employee, client, daughter...). We move between these contexts constantly,
and sometimes - like a whisper only we can hear - the context is switched and our role
becomes entirely different than the one before it. In this decade of smartphones, our
contexts keep switching and overlapping in faster and faster succession. We are constantly
entering and exiting.

But then Nehunia ben haKanah stands at the doorway, and pauses for a brief prayer. “What
is the nature of your prayer?” they challenge him. “Upon my entrance, I pray that no
mishaps should occur because of me; and upon my departure, I offer thanksgiving for my
portion.”

I'd suggest Nehunia’s prayer is a call to intentionality as we enter and exit our various
contexts. He’s warning us about the detriments of not noticing the context that we’re in, not
being aware of the role, responsibility, and power that we wield; of the name we must
answer to. His solution for himself was to create short moments of intentionality, kavana,
and tefilla. He allows his hands to shake a bit, before entering a role of power and
responsibility. Let no mishap happen because of me. Then, upon exiting, he brings his
hands together in thanksgiving and appreciation, ensuring that next time he enters, he
recalls the goodness and not just the trepidation.

Nehunia’s personal prayer is metonymic of the entire project of Mishna Berakhot, the
tractate from which this aphorism is taken. Berakhot is a calling to live intentionally in the
world, and it offers a unique formula, which one could call “The Secret Structure of Jewish
prayer”, but I prefer to call it: The Art of Sandwich making.

Berakhot encourages us to sandwich our experiences, trials and tribulations with brief
prayers. “Before one enters a city, say one prayer. As you leave the city, say one prayer”. We
are called to say a blessing before eating, and four blessings after. So too with waking and
sleeping, with learning, with seeing an old friend. We even say blessings before we say
blessings, and say blessings after we’ve said blessings. Sandwich upon sandwich upon
sandwich.

Yet before it became a ritual murmuring, it was a call to intentionality. A note to self: be
wary of the power you wield. A reminder: be thankful for our portion. I'd like to enter all
my contexts the way Nehunia enters the Beit Midrash.

The last two words of Nehunia’s prayer deserve an extra focus. He gives thanks,
acknowledgement - a noble and universal sentiment - but not for his destiny, or calling.
Rather, for his portion. As he leaves, he demarcates an area which is “his portion”. The
language is interesting: “portion” acknowledges that what he has is part of something
larger than himself, that he is simply a part, a portion, of a grander scheme. Yet on the other
hand, it is undoubtedly his. “My portion”. May my portion be among those that are thankful
for their portion. Merely my portion, yet it is mine nontheless. Even if [ never get to see the
whole.

M.Z. September 28, 20
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